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ABSTRACT 

The study aimed to analyze Paul's understanding of eschatology in 
Galatians and its implications to the understanding of eschatology among Filipino 
Christian Churches in Mindanao. The design used was descriptive in content that 
highlighted the historical narrative of Paul in selected passages of Galatians. 
Specifically, the study aimed to: discuss the socio-cultural, education and 
religious background of Paul and how this shaped his understanding of 
eschatology; discuss his understanding of eschatology in Galatians through 
exegesis; examine Filipino Christian Churches’ teachings on Eschatology; and 
draw out implications of Paul’s theology of eschatology in Galatians to the 
teachings of Eschatology among Filipino Christian churches. Paul’s life, socio- 
political millieu, education, religion, ministry, worldview, experiences, and 
declaration of the gospel were traced through the culture of his day. 

All Christian churches believe that Jesus would surely return to be with 


them in paradise forever. Endurance as well as loyalty to His teachings would 


encourage them to carry and fulfill their missions faithfully as they wait upon His 
return. The major difference on their belief on eschatology is the time of Christ’s 
return. However, Paul understood end times as the new beginning of the new era 
which refers to the renewal of God's creation from the fall. The presence of Christ 
made the Church complete and restored from the deterioration of the corrupt 
system of this world. For Paul, God will set everything right, restoring and 
renewing creation, and this future must fulfill the promises made to Israel in 
particular. This study concluded that the Christian churches’ understanding of 
eschatology affects their lifestyle, as evident in the way they treat others and 
their response to the Great Commission. Indeed, it is not healthy for the Christian 
Churches to engage in schism, instead, they have to agree on major doctrines of 
the faith but allow differences in minor ones, for instance, on the issue of 


Eschatology. 
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CHAPTER I 


INTRODUCTION 


Background and Rationale 

Theologians, Bible scholars and the Christian Bible believing churches 
in general, have different understanding about the theology of the end times 
or Eschatology which in its worst consequence led to broken relationship or 
separation of the church.! There is a big gap between the understanding of 
the Protestant Reformers and the perspective of the current scholars about 
eschatology.” For years, Christian theology and theologizing shaped or 
reshaped the face of the world, affecting the processing of the life of every 
individual and Christian congregation. One of the great discussions in 
eschatology is the theologians’ attempt to understand the nature and events 
of the last days or end times based on the biblical perspective.’ 

Eschatology is widely, if not wildly, discussed in the Christian circle 
while vast and voluminous researches had been published in this particular 
subject.* One of the major proponents of eschatological studies was the late 


Johannes Weiss in 1892 who proposed the importance of the study of 


1 Floyd T. Cunningham. Diversities within post-war Philippine 
Protestantism. Apnts.edu.ph. 43 


2 Avihu Zakai. History and Theory. Reformation, History, and 
Eschatology In English Protestantism. Vol. 26, no. 23. Journal Article by 
Wiley for Wesleyan University. (1987). 300-318 


3 Clayton R. Bowen. Why Eschatology. The Society of Biblical 
Literature. Journal of Biblical Literature, vol. 44, no. %. (1925). 1-9 


4 Scot McKnight, Nijay K. Gupta. The State of New Testament Studies: A Survey of 
Recent Research. Baker Academic, (2019). 511 


eschatology in the New Testament.” His view, “the Kingdom of God was 
Jesus understanding of an imminent end to history, and all continuous 
ethical teachings were additions made by the early Church to make Jesus' 
teaching relevant when the end of the world did not come about 
immediately.”® However, Albert Schweitzer argued with Weiss that Jewish 
apocalyptic idea is seen as one of the major ideological backgrounds for 
Jesus together with his followers during that time.’ Schweitzer believes 
that Jesus is the culmination of the manifestation of Jewish apocalyptic 
thought,® but Paul’s thought on Jesus is only focused on soteriological, 
Christological and ecclesiological nature.’ Aside from Weiss, Rudolph 
Bultmann’s theory is rooted in Jesus’ message in the context of Jewish 
history. He also understands the end times, end of the world and God’s new 


future, particularly in those expectations of sectarian Judaism as ‘primarily 


‘Johannes Weiss. Jesus' Proclamation of the Kingdom of God, 
translated. R.H. Hiers and D. L. Holland. Philadelphia: Fortress Press 
(1971). 148 


e F. Crawford Burkitt, Johannes Weiss: In Memoriam, The Harvard 
Theological Review, Cambridge University Press and Harvard Divinity 
School, (1915). 291-97 


7Albert Schweitzer. The Quest of the Historical Jesus, trans. W. 
Montgomery. London: A. & C. Black, 1910). See also The Mystery of the 
Kingdom of God, trans. W. Lowrie. London: A. & C. Black, 1914; The 
Psychiatric Study of Jesus, trans. C.R. Joy. Boston: Beacon Press, 1948; The 
Kingdom of God and Primitive Christianity, trans. L.A. Garrard. London: A. 
& C. Black, 1968. 170-84 


8Quest of the Historical Jesus, 365 ff. 


°The Mysticism of Paul the Apostle, trans. W. Montgomery (London: A. 
& C. Black, 1931), 52 ff. 


documented by the apocalyptic literature’? though, contradicting 
Schweitzer with significant reduction of detail and not in its nationalistic 
form." 

Furthermore, Bultmann argued that Paul's theology must be 
distinguished from Jesus' preaching and so seen as a new structure.!? On 
the other hand, one of the prominent Bultmannians, Ernst Kasemann lays 
heavy emphasis on the eschatology of Paul and later on developed some 
deviations from Bultmann’s thought for example the early Catholicism. t3 
Another scholar named C.H. Dodd contributed to this formation of theology 
on eschatology. For some other reasons, he even opposed both the work of 
Bultmann and Schweitzer. C.H. Dodd became the proponent of “Realized 
Eschatology”, and then later on it was developed as a “Realized Paul,” but 
mostly paralleled and patterned especially the development set out by 


Schweitzer and Bultmann.'* Hence, for Dodd, Paul’s understanding of 


Rudolph Bultmann. Theology of the New Testament, 2 vols., trans. K. 
Grobe (New York: Scribner, 1955). See also Primitive Christianity in its 
Contemporary Setting, trans. R.H. Fuller (London: Thames & Hudson, 
1956), 86-93; History and Eschatology (Edinburgh: The University Press, 
1957), 29-37. 


uTheology of the New Testament, I, 5-11; Primitive Christianity in its 
Contemporary Setting, 87-8. 


“Tbid., 189. 


Ernst Kasemann, New Testament Questions of Today, 108-37; 236- 
51; Perspectives on Paul, trans. M. Kohl (London: SCM Press, 1971), 123-4. 


“C.H. Dodd, The Mind of Paul: Change and Development (Manchester 
University Press, 1953), 83-128. 


eschatology was indeed developed’ within the apocalyptic categories of 
Late Judaism - particularly those of 1 Enoch, 4 Ezra and 2 Baruch - and only 
after an eschatological adjustment brought about by a serious illness at 
Troas was it transformed into the more mature theology of 2 Corinthians 1- 
9, Romans, and the Prison Epistles.'® 

Modern scholarship in the New Testament such as E.P. Sanders 
developed an idea called “Participationist Eschatology” as the capturing 
essence of Paul’s Christian thought.'’ Sanders does oppose any scholars and 
insists that Paul’s basic Christian conviction and Christ being the Messiah is 
the point of reference to his Christology. Sanders also stressed that Paul’s 
conviction and his point of reference or starting point was “that the end is 
at hand, that Christ is Lord and only those who belong to Jesus will be saved 
on the day of the Lord.”?® 

N.T. Wright in his brilliant book “Paul and the Faithfulness of God” 
stresses the connection of eschatology to Christian living.'? Wright moved 


further that according to Paul, the so called ‘eschatological ethics’ refers 


C.H. Dodd, "The Mind of Paul: Change and Development’ in New 
Testament Studies (n.p., n.y.), 113. 


e[bid., 109. 


7F.P. Sanders. Paul and Palestinian Judaism: A Comparison of 
Patterns of Religion (Philadelphia: Fortress Press, 1977), 431-556. Cf. also 
J.C. Beker'sPaul the Apostle. The Triumph of God in Life and Thought 
(Philadelphia: Fortress Press, 1980) and Paul's Apocalyptic Gospel. The 
Coming Triumph of God (Philadelphia: Fortress Press, 1982). 


*[bid., 514-15. 


N.T. Wright, Paul and the Faithfulness of God Parts III& IV. 
Minneapolis: Fortress Press, 2013), 1095. 


not to an ethic determined by a sense that the world was about to end but 
to a sense of human vocation shaped equally by what had recently 
happened and what would one day happen.” Hence, for Wright’s 
Eschatology was not about the ‘end of the world’ but it’s all about the 
responsibility of knowing the risen Messiah and on how Christ restored 
people including the creation itself and this may also be the same event that 
will happen in the future - a future which is being restored and will be full 
of love towards God and His creation. 

Added to that, Wright claims that the Apostle Paul understood 
eschatology as God’s ultimate future for the human person, which is the full 
integration of all that we are made to be.” In relation to this study, E. Earle 
Ellis presented a good and biblical point in relation to eschatology. 
Accordingly, he pointed out that both Ephesians 5 and 1 Corinthians 11 
expresses an important principle of Pauline theology. He stresses that Paul 
here does not void the headship or the subordination principle that he found 
in Genesis 1-3, but as always alludes to the Old Testament and reinterprets 
the teaching of Christology.” Moreover, in this argument in Ephesians 5, 
Paul implies that the Christian wife, in fulfilling a role of subordination, 


does not negate but rather manifests her equality with her husband and 


*-Ibid., 1098. 


4IN.T. Wright, Pauline Perspectives, Essays on Paul.Mineapolis: 
Fortress Press, 2013). 


Farle E. Ellis. Pauline Theology - Ministry and Society (Grand 
Rapids, Michigan: The Paternoster Press, 1989). 22-123 


reveals thereby her own special Christ-likeness. In another way, the 
Christian husband is given a corresponding Christological role. If Christ 
shows his Lordship over the church not by dominating but by serving, so the 
Christian husband also will show his lordship in his marriage by sacrificial 
love for his wife.*° 

On the other hand, Moises Silva provided a relevant thought and 
interpretation of Galatian in his book Interpreting Galatians (p. 169) where 
he claims that we could not fully grasp the thought of Paul about the “law” 
unless we understand his thoughts of “eschatology.”** In connection, Silva 
believes that eschatology is a crucial backdrop of Galatians but other 
scholars missed to see this interpretation and most of them entirely neglect 
its significance. Silva’s exegesis looks at the entire text of Galatians from 
the eschatological point of view and determines its importance in Pauline 
understanding of the “law.”? Another rhetorical approach that deals on 
eschatology in Galatians is Stanley P. Saunders. He opposes the current 
issues of eschatology that propose the concept as a teaching that helps the 
believers as a formative community in shaping their spirituality. 

Hence, the understanding of eschatology reshapes the community’s 


perception of time and space and enabled the believers in Galatia to “learn 


Ibid., 61. 


*4Moises Silva, Interpreting Galatians. Explorations in Exegetical 
Method, 2"™edition., Grand Rapids, Michigan: Baker Academic, n.y.). 69 


*Ibid., 186. 


more on Christ.””° He also claims that the Galatian Christians were not only 
concerned about how to learn more about Christ but how to apply the 
Apostle Paul’s message, which was so radical to the point that the believers 
resist their particular worldviews and practices of the cultures in which 
they lived.” Another work that also shaped the eschatological perspective 
among scholars is the work of Martinus C. De Boer that critically shaped 
the discussion about eschatology. He mentioned that the understanding of 
Paul in Galatians 4:21-52 has been misunderstood. He mentioned that Paul 
quoted the book of Isaiah to give his interpretation of the story of Galatians 
4:21-52 as an eschatological dimension.”® Thus, in Boer’s perspective, 
understanding of eschatology is an understanding of Paul’s thought about 
his scripture. Paul was so familiar with his Scripture especially Genesis to 
help introduce the issue of law and faith. Moreover, for Paul, this Old 
Testament story in Genesis particularly Hagar and Sarah is allegorically 
used to emphasize the fulfilment or the eschatological view of the coming of 


the Messiah and that is our Lord Jesus Christ. 


**Stanley P. Saunders, Learning Christ” in Eschatology and Spiritual 
Formation in New Testament Christianity, A Journal of Bible and Theology; 
Richmond vol. 56, Iss. 2, (April 2002) 155-167. For more clarifications and 
inputs about Eschatological reading and apocalyptical reading of the book 
of Galatian, see J.L. Martyn “Apocalyptic Antinomies,” in Theological Issues 
in the Letters of Paul, 111-23 which Saunders and other NT Scholars were 
being influenced by this rhetorical approach of the text. 


7Ibid., 163. 


22Martinus C De Boer, New Testament Studies; 
Cambridge, Vol. 50, Iss. 3, (Jul 2004): 370-389. 


Another recent book by John E. Phelan proposes that Judaism and 
Christianity are eschatological. The Jews and Christians (1* Century 
Christianity) believed that God intends to bring his great work of creation to 
completion.” Hence, for Phelan there is much more to Christian 
eschatology than mere prediction and it is not only about the end, but also 
about the beginning and middle of faith and life as well. Looking at the 
biblical understanding of eschatology will show that even classical 
theologians acknowledge that eschatology among the Jews expect what God 
will do in the future. Nevertheless, that suggests not only futurity, but, at 
the same time, the quality of the event, and that event is a very special 
sense the work of God.*! This is the main objective why this research is 
being made. The researcher wants to establish a view or perspective in 
relation to eschatology based on Paul’s understanding. Instead of arguing 
about how the Lord will appear on his coming and when would be the day of 
his coming, it is better to go back to what the Apostle wanted to establish in 
his writings: all creation will submit to the rule of Christ and Christ be the 


center and Lord of every lives. 


John E. Phelan Jr., Essential Eschatology. Our Present and Future 
Hope. Downers Grove, Illinois: IVP Academic, n.y. 2013), 16. 


Ibid., 17. 


“Whitely, D. E. H. Whitely, The Theology of St. Paul (Philadelphia: 
Fortress Press, 1964), 234. In this case, even if it is a classical reading of 
Theology but shows its foundation of the biblical theology of eschatology. 
For more reference of Whitely’s theology see Schoeps, Paul (E.T. London, 
1961), 88; Paul and His Interpreters (London: E.T., 1912), 52ff. 


Another issue that has been brought from the early season of 
eschatology was the ‘theology of the Qumran community.’ The Qumran 
eschatology, “the last generation” is a topic worthy of discussion in relation 
to this research. The Qumranians believed that they were the last 
generation, living on the very edge of the end of the world.** The Qumran 
community believed about the end time that their Messiah would come and 
this is a person who has none other than a priestly office. The Messianic 
Messiah from the Qumran community gives an eschatological hope akin to 
what ideal King who is to rise up within Israel evokes.” Consequently, this 
schism is often times disastrous to the health of the Christian community 
since it has motivated animosity even among Christian leaders. However, 
from Paul’s understanding about the “fullness of time” like, for example, in 
Galatian 4:4 reflects the perspective of the current scholars. In relation to 
this, Paul understood the end times as the new beginning of the new age. 
This refers to the renewal of God’s creation from the fall. Moreover, the 
presence of Christ made the church complete and restored from the 
deterioration of the corrupt systems of this world. In this passage, Paul 
often used or cited a Scripture from the Old Testament. 

In this sense, Paul looks back from his own dogma and thought about 


the Mosaic Law. This is one of the big frameworks of the Apostle Paul on 


William Lasor, The Dead Sea Scrolls and the New Testament (Grand 
Rapids, Michigan:William Eerdsman Publishing Co., 1972). 97 


Ibid., 98. 
“Ibid., 99. 


10 


Eschatology, specifically in the book of Galatians. When Paul used the word 
“law” or “commandments”, it is apparent that he was referring to the event 
of Exodus and the Sinai covenant. According to Moises Silva, it is hard to 
grasp Paul’s teaching about the law unless one understands his 
eschatology.*° Looking back then to the Ancient Near East period, even 
Jews expected to the hope that their Messiah would bring deliverance to 
their land out from captivity from their oppressors. This hope was not just 
for an individual future after death, but this is a restoration of a community 
and to the whole nation itself and even more a restoration throughout all 
creation. Therefore, the theological understanding of all the Jews 
concerning eschatology rooted from their main point theology the so called 
monotheism and election. According to Wright: If there is one God, 
responsible for the world; and if this God has called Israel to be his people; 
then there must be a future for the world in which this God will set 
everything right, restoring and renewing creation - and this future must 


fulfil the promises made to Israel in particular.°’ 


Statement of the Problem 


Moises Silva, Interpreting Galatians, second edition (Grand Rapids, 
Michigan: Baker Academic, 2001). 


3°N.T. Wright, Paul and the Faithfulness of God.Parts III& IV 
(Minneapolis: Fortress Press, 2013). 1044 


sTbid., 1045. 
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In the Philippines, the "end times” understanding of Paul's 
eschatology would help reshape the processing of the Christian faith, 
especially on the understanding of eschatology at present where differing 
interpretations are observed and experience particularly in the Christian 
Churches in Mindanao. Like the Apostles, the disciples and all 1st century 
believers, the followers of Christ of this new millennium may also play an 
important role in reshaping the life and relevance of the church in the 
present context. In other words, in the Philippines different understanding 
of Pauline eschatology has been a big issue among Christians particularly in 
Mindanao. Nonetheless, only few or scanty discussions on Pauline 
eschatology were published by Filipino theologians and understood in that 
context. In fact, information which the researcher had gathered from 
different Christian camps about end times studies in response to crises 
which are happening to the world at the moment were sourced out from 
sermons and informal discussions which he heard from different Protestant 
evangelicals in the country. These ideas were not written, fully documented, 
and published. 

Moreover, some denominations even appeared to be so fanatic that 
they even went to the extent of hoarding resources to survive the 
“apocalypse” and hiding in “safe places” because of end time predictions. 
Furthermore, some Christians became more judgmental against the beliefs 
of others due to this crisis of understanding on “eschatology.” The wide 


range of research in eschatology were usually written by Western 
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theologians but still there is a vacuum to fill in and issues which need to be 
addressed, especially in the Filipino context. 

It has been observed that among Christian Churches in Mindanao, 
schisms were developed within these churches with regards to the theology 
of eschatology. They are one in looking at the theology of salvation but with 
differing understanding as to what Eschatology is, which is the most 
sensitive issue among them. Hence, problem arises in their fellowship and 


even in the preaching of the gospel. 


Objectives of the Study 
This study aimed to analyze eschatology in Galatians through the 
lens of Paul and its implications to the understanding of the Filipino 


Christian churches in Mindanao. 


Specifically, the study aimed: 
1. To discuss the socio-cultural, education and religious background of 


Paul and how this shaped his understanding of eschatology. 


2. To discuss Christian Churches' understanding about eschatology; 


and 


3. To draw out implications of Paul’s theology of eschatology in 
Galatians to the 


teachings of Eschatology among Filipino Christian churches. 
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Significance of the Study 

Despite of the growing tensions among Christian churches specifically 
in the evangelical Christian churches in the Philippines with regards to the 
understanding of eschatology, this field of research work hopes to provide a 
reference particularly among: 

Theology Practitioners. In this study, they are the host church 
pastors, missionaries, and seminary professors who have the big role in 
every area of Christian ministries since they are considered as front-liners 
in the field and they are the people who always hear and are being asked by 
others about the issues of eschatology. The result of this study will also 
equip church pastors, teachers and missionaries to review their 
understanding of the end times and line it up the biblical understanding 
particularly that of Pauline eschatology in Galatians. 

Christian Churches. These are the people in the different Christian 
congregations who need to know and understand how the original writers 
like Paul understood Eschatology. They are the most vulnerable people in 
the whole Christendom. This research will also aim to review the existing 
eschatological beliefs of different religious denominations among the 
Christian churches. It will also influence how the church will teach and 
apply Christology in the lens of Paul. It will also help the Christian church to 


evaluate their lifestyles in response to the biblical understanding of 


14 


Christology and how Christ will rule the new earth as emphasized in Pauline 
eschatology based on Galatians. 

Bible Schools and Seminaries. They are the institutions that 
teach/relay the message to the students during their seminary life. Hence, 
they are the primary source of knowledge for the students. 

Bible School Students. These are the students who are enrolled and 
will enroll in different Bible Schools and Seminaries particularly in 
Mindanao. They will be the future church leaders, the new community of 
leaders that can be raised to bring transformation in the world through 
their ministry in the church. 

Future Researchers. The review will enable the present and future 
researchers to evaluate whether the existing eschatological beliefs of 
today’s Christian churches are reflective of Pauline eschatology particularly 
in the book of Galatians. This research contributes to the further 


development of eschatological research. 


Scope and Limitations 

This study only utilized the selected passages in Galatians in view of 
Paul’s understanding of eschatology and also the view of selected Christian 
churches in Mindanao, particularly in Davao City, namely, Presbyterian, 
Southern Baptist, Christian and Missionary Alliance, The Foursquare 


Church, Seventh-Day Adventist, and Assemblies of God. These churches 


15 


believe in the Triune God and confess and profess Jesus as their Lord and 


Saviour. 


Definition of Terms 
This study used the following terminologies: 

Eschatology. Eschatology was being distorted especially in the 
Western Scholars grid like Tertullian (c.160-225) to the point that they favor 
more on the understanding of Dualism more. The common understanding of 
this dualism is when the Lord Jesus Christ returns he will take every 
believer and bring them to another separate world. In this study, 
eschatology pertains to the study of last things when God will renew His 
creation from brokenness to a new and magnificent creation. 

Filipino Christian Churches. These are the congregations in 
Mindanao particularly in Davao City. These congregations are composed of 
Christian Churches, either Pentecostals, Baptists, or evangelicals, and the 
like that are distinct from Roman Catholic Church, to wit: Southern Baptist, 
Christian and Missionary Alliance, Presbyterian, The Foursquare Gospel 
Church, Seventh-day Adventist, and the Assemblies of God. They are not the 
ones who belong to the heretic groups in Mindanao, namely, Iglesia Ni 


Kristo, Jehovah’s Witnesses, and The Latter-Day Saints. 
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Rhetorical Analysis. It is used in Biblical studies to describe a text- 
centered approach, to determine how the shape of that text, its innate 


strategic impulse, affects the reader.*® 


CHAPTER II 


METHODOLOGY 


Philip H. Kern, Rhetoric and Galatians: Assessing an Approach to 
Paul’s Epistle in His Introductory Part (London: Cambridge University 
Press, 1998). 
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This study is descriptive in content which largely highlighted the 
historical narrative of Paul’s life. The life and ministry of the Apostle Paul 
were carefully analyzed as well as his worldview in order to find a 
connection between his worldview and his understanding about 
eschatology. Moreover, a review of the prevailing eschatological teachings 
of the selected Christian Churche denominations in Mindanao were also 
utilized. Furthermore, a hermeneutical analysis of the Galatian text was 
also done, using the exegetical method. Moreover, rhetorical analysis was 
also used in the study to clearly understand the line of Paul’s thought and 
the Galatian church on the “last things” with its implications to the Filipino 


Christian Churches. 
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CHAPTER III 
SOCIO-POLITICAL AND RELIGIOUS BACKGROUND OF PAUL AND 


HIS MINISTRY EXPERIENCES 


Socio-Political and Cultural Milieu of the First Century 
One of the famous persons in the New Testament was Paul. He 
set a good example of being a committed follower and as an apostle of 
Christ. Paul’s life also became a model for each of the followers of Christ in 
this generation. The Apostle was not a man coming from an agricultural 
region but a city person.*? Hence, in this case Paul is like any man living in 
the downtown area who is dependent upon the livelihood of the city.*° As 
an effect of this city environment, he was working in order to have an 
income. In the book of Acts, he was a maker of tents.*! Apostle Paul was a 
man who does not only work for the expansion of the Gospel but, at the 
same time, working for his own needs. It is imperative to know the society 
where Paul belongs because it provides a background on how Paul, 
together with his co-believers in Christ, viewed themselves during the 
Wayne A. Meeks, The First Urban Christians. The Social World of the 
Apostle Paul. (USA: Yale University Press, 1983). See also Oscar Broneer’s 


Journal Article, The Apostle Paul and the Isthmian Games. Vol. 25.The 
University of Chicago Press, 1962. 1-31 


‘Tbid., 9. 


“Ronald F. Hock, Journal of Biblical Literature. Vol. 97, The Society of 
Biblical Literature (1978), 555-564. See also Gerd Theissen, The Social 
Setting of Pauline Christianity: Essays on Corinth. And see also G.H. 
Mueller, Sociological Analysis,Vol.47 (Washington D.C., N.p: 1986), 267. 
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period of his ministry. Added to that, it is also a pointer on how people or 
the world look at them as believers or followers of Christ.*” In this case, 
people need to know how the church operates within the Roman world. In 
this context of Paul’s ministry, the church was considered or can be 
categorized as a private organization or an association. 

The church was considered as an organization that helps the poor.** The 
Roman government’s view of the church during that time may also have 
influenced how the Greek people view Paul as a missionary of Christ. In 
the New Testament scripture based on the book of Acts, people looked at 
him as a “god” when he performed some miracles, and, at the same time, 
people held him as a “preacher” who preaches a “god” who is entirely 
different from their worldview.“* In considering Paul as a “god” or a 
divine, it has been concluded that this was just a speculation of other 


scholars in conclusion to his apostolic ministry.*° The most common 


“Farle E. Ellis, Pauline Theology - Ministry and Society. (UK: The 
Paternoster Press, n.y.), 22-123. 


*8[bid., 125. For further reference with regards to this category see J.P 
Sampley, God’s Christ and His People, ed. J. Jervell, 158-74. (N.p.: Oslo, 
1997). For more informations about the status of the church as a private 
association within the Roman Empire please see M. Rostovtzeff, The Social 
and Economic History of the Hellenistic World,3 vols. (Oxford, 1941), 2107- 
40. P.W. Duff, Personality in Roman Private Law (UK: Cambridge, 1938), 95- 
158. And some review of D. Daube, Forms of Roman Legislation(UK: 
Cambridge, 1956). 


“Acts 17:18. 


“Cf. C.H. Holladay, TheiosAner” in Hellenestic Judaism (Missoula, 
MT, 1977), 233-42. 
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understanding of the early Christians about Paul was that he was a brave 
preacher of the Gospel, especially in the book of Acts. People who might 
have heard him give a speech will attest to the truth that Paul has no 
rhetorical talent due to his lack of skill in public speaking and this he 
admitted explicitly in the book of Acts.*° However, Paul was considered in 
the book of Acts and through his major letters as an expert teacher and, at 
the same time, experienced in healing ministry in their Synagogues or 
among the fellowship of the believers of Christ. Hence, it is easy to 
conclude that Paul was a “rabbi.”*’ As a rabbi, Paul was loyal to the beliefs 
of Judaism, which in the eyes of the Roman world, is a school of 
philosophy.*® Hence, from the eyes of Paul’s world, this he was merely 
imposing an idea of the Jewish sect but he was being opposed and accused 
as a Jewish antisocial and anti-government persona during that era.*® One 
of the examples of Paul’s world was Athens. Athens was considered as a 
home of philosophy, where all questions and inquiries of all days were 
being answered.°° During the time at Athens, gods were naturally revered 


in the Roman communities and they believed that these deities will 


42 Cor. 10:f., 11:6. 


“E.E. Ellis, Biblical Interpretation in the New Testament Church 
(Grand Rapids, Michigan: Wm B. Eerdsmans Publishing Company, 1989), 
152. 


sIbid., 152. 
” Ibid. 152 


544 N.T. Wright, Paul and the Faithfulness of God. Parts III& IV. 
(Minneapolis: Fortress Press, 2013), 198. 
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respond to their human needs and they often change their allegiance from 
one god to another, depending on their pressing needs.°! Hence, during 
the time of Paul, public display of a god was not just a religious act but an 
economical strategy. Thus, this belief system may have influenced some of 
the Romans and the Greeks in the way they regard the Gospel of Christ. 
There is a probability that they were also thinking that by believing Paul’s 
Messiah (Jesus Christ), they might also excel economically like those 
affluent people who supported Paul. On the other hand, when one thinks of 
Paul’s social condition, to grasp more about the surroundings of Paul, N.T. 
Wright suggests four key figures in order to see the bigger and wider 
world of Paul.” These figures are the four leading Stoics: (a) Seneca, (b) 
Mosonius Rufus, (c) Epictetus, and (d) Marcus Aurelius. In this period, the 
massive influence of Plato was also evident in the lives of the people in the 
community where Paul was located.® Nonetheless, Stoicism is another 
philosophy that shapes his world and at that time, philosophy is not just 


regarded as a cut and dried writing but the lifestyle that people adheres 


5The information above were quoted from the University of California 
Press from their E-book collection, 1982-2004. California Digital Library. 
Retrieved from https://publishing.cdlib.org/ucpressebooks/view? 
docld=ft267nb1f9&chunk.id=intro&toc.id=intro&brand=ucpress. 


°2N.T. Wright, Paul and the Faithfulness of God. Parts III& IV. 
Minneapolis: Fortress Press, 2013), 219. 


Ibid., 232. For more clarification of the definition of Platonism. 
Platonism believed that numbers or other abstract objects are objective, 
timeless entities, independent of the physical world and of the symbols used 
to represent them. 
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to. In Paul’s time, philosophy was part of humans’ everyday living and it is 


what they do in their daily lives that make up their philosophy.” 


Paul's Former Education and Religion 


Paul’s Education. It is so hard to identify Paul’s education since 
his identity was somehow hard to locate even in the history itself but one 
thing is clear in the book of Acts 22:3, he identified himself as a Jew and at 
the same time, stressing that he studied under the tutelage of Gamaliel. He 
also admitted being trained in in the law of his forefathers which was 
exhibited in his zeal for the God of his ancestors.” It can also be implied 
from the biblical record that as a student of Gamaliel, he became a 
hindrance among Christian believers and a great persecutor to those who 
preach that Christ is the Messiah.*° 

As a background to Jewish educational system, it is a fact that 
education was categorized in two major stages and the first category was a 
boy from ages 5-12 years old should start learning or being educated in the 
Jewish legal practices in the community (Mishna, tractate Avot 5.21). 
Furthermore, when the child became 13 years old, according to the 
traditions, the child will have the full obligation of the law, and he will be 
= A, A. Long, and D. N. Sedley, The Hellenistic Philosophers, Vol. 1: 


Translations of the Principal Sources with Philosophical Commentary 
(Cambridge: Cambridge University Press, 1987), n.p. 


S>Acts 22:3 Biblehub.com 


5T, R. Glover, Paul of Tarsus (London: SCM, 1925), 57. 
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called mitzvah or “the son of commandment.”°’ Hence, it is imperative to 
understand Jewish traditional education that shaped his mind, allegiance 
and responses to the issues around him be it psychological, political or 
spiritual and what he acquired from this Jewish style of learning was 
evident in his writings. For instance, in the book of Romans chapter 7, Paul 
describes a particular age of innocence (7:9), and then followed by an age of 
responsibility (7:15-18).°® Such is a very Jewish concept of determining 
immaturity and maturity. 

It is also evident that the Apostle Paul has also been educated in the 
Greek thought.® He possibly acquired his training even from Jerusalem 
since politically, at that time, the Jewish community was under the Greco 
Roman world.® Hence, he might have the Jewish education and at the same 
time, being influenced by the Greek literatures, made him more critical 
when he understood the gospel of Jesus Christ. Therefore, when looking at 


Pauline perspective of eschatology, his educational background needs to be 


‘*http://learn.conservativeyeshiva.org/avoth-chapter-five-mishnah- 
twenty-one/ 


sW.D. Davies, Paul and Rabbinic Judaism: A Comparison of Patterns 
of Belief 4 edition (Philadelphia: Fortress, 1980). And see also S.E Porter, 
The Pauline Concept of Original Sin in Light of Rabbinic Background, 
Tyndale Bulletin 41.1 (1990), 9-13. 


°°Stanley E. Porter, The Apostle Paul. His Life, Thought, and Letters 
(Michigan: Wm. B. Eerdmans Publishing, 2016). 71 


D, Daube, Rabbinic Methods of Interpretation and Hellenistic 
Rhetoric.Hebrew Union College Annual 22, (1940), 239-64. 
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considered since his thoughts are shaped from this Jewish and Greek 


education. 


Paul’s Religion. The term “religion” might be debatable among 
scholars due to some technicality to its usage“! but despite the argument of 
either Paul used the word religion or just stressing the law that point to his 
Jewish religion,® the Apostle has a religion. In this regard, one will be able 
to understand Pauline writings correctly if through understanding his 
former Jewish religion. One of the major thoughts that may have influenced 
this is the “second-Temple Judaism.” Upon understanding this second- 
temple Judaism, one may discover Paul’s religion, his faith, culture and his 
political situation. His religion can be considered as a valuable factor in 
understanding what he meant by the phrase “chosen people of God” in the 
Scripture and what kept them faithful to the law that God gave to them as a 
Jewish community. Lastly, the reason why they survived, become more 
responsible to their call as chosen people of God, despite the arising of the 
pagan world which was influential during his time. Paul understood the 


second coming of the Messiah as God promised to his prophets to be a 


“Brent Nongbri, The Concept of Religion and the Study of Apostle 
Paul Journal Of the Jesus Movement In ITS Jewish Setting no. 2. (2015). 113 


eWilfred Cantwell Smith, (1963). The Meaning and End of Religion: A 
New Approach to the Religious Traditions of Mankind (New York: 
Macmillan). For the book’s impact, see TalalAsad, “Reading a Modern 
Classic: W. C. Smith’s The Meaning and End of Religion,” HR 40 (2001): 
205-22. 
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restorative act of God towards them.® Hence, this was the world of Paul 
and this was his belief or the content of his religion. This will make sense to 
all readers of Paul in the New Testament, especially his eschatology in the 
book of Galatians. On the other hand, Jewish Monotheism was the more 
dominant perspective that Paul has during his period, beginning from his 
birth. N.T. Wright described this thought as a creational and covenantal 
monotheism.® The Apostle Paul firmly believed in this one God who created 
the whole universe, made a special relationship with His people, in order to 


restore all of his creation back to Him for worship.© 


Paul's Ministry Experiences 


Paul’s experience in Athens. The Apostle Paul was not just a 
historian or a traveller or a tent-maker but above all he was a person who 
does the will of the Father. As part of God’s leading towards Paul’s ministry, 


he was led by God to Athens, to do the work of God in advancing the Gospel 


N.T. Wright, Paul: In Fresh Perspective. Fortress Press, Minneapolis. 
(2005), 4. 


“This might suggest a huge and scholarly discussion among biblical 
and theological scholars. But, in this sense of argument, I would love to 
stress more on the New Perspective on Paul in all of my arguments, as I’ve 
pondered it as more reliable and more readable as of this moment 
throughout my research work. For more clarity of my readings please see 
Lary W. Hurtado. One God, One Lord, Early Christian Devotion and Ancient 
Jewish Monotheism. Second edition. T&T Clark, Edinburgh, (1998). 


Another enriching discussion of N.T. Wright, Paul: In Fresh 
Perspective (Minneapolis: Fortress Press, 2005), 86. 


Ibid. 
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message as what Luke accounted it from the book of Acts.® Athens was a 
strong country incomparable to others when it comes to how the Greeks 
experienced and stood for democracy. The Jews have also experienced this 
favor in Greece during the 5" century B.C.® Paul argued among the people 
of Athens that their Temples, altars and other images in Athens are all 
offered to demons and not to God as what Paul explained in his writings in 1 
Corinthians.®? Another argument that Paul presented was found in his 
epistles to the Romans, where he described how the pagan people lived of 
whom he referred to as “those who exchanged the glory of the immortal 
God for images made to look like a mortal human being and birds and 
animals and reptiles, and they exchanged the truth about God for a lie, and 
worshiped and served created things rather than the Creator—who is 
forever praised.””° After this argument of Paul among the people of Athens 
nobody dared to debate with him. It was noted that Paul has strong feelings 
for his Jewish beliefs that there is only one God to whom the people of 


Athens must worship, and that is the God of Israel. 


Paul’s Experience in Arabia. People don’t know exactly why Paul 
went to Arabia or what Paul did there after he received Jesus Christ as his 


“Acts 14:15-17 NIV. 


eF, F. Bruce, Paul: Apostle of the Heart Set Free (Michigan: Wm. B. 
Eerdmans Publishing Company, 2000), 237. 


6°91 Corinthians 10:20 NIV. 
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Master and Lord. Whatever the reasons were, after his dramatic experience 
in Damascus, Paul went to Arabia and received the revelation of Jesus 
Christ, not from human thought and understanding but from the revelation 
of Jesus Christ in Galatians 1:12.”! Despite the difficulty in locating the main 
reasons why Paul went to Arabia, this experience was a great one for him. 
His experience in Arabia might have given him a fueling power to start his 
ministry and all of these affected his lifestyle and his calling to preach the 
gospel.” As what it is stated in Galatians 1:14, the apostle was so zealous 
for his traditions and that is exactly the Torah. Probably this fire of being a 
zealous to the Jewish Law made him a violent man even to the point of 
killing Gentiles who believed in Jesus.” Having this perspective from Paul 
during this period might lead people into the real world of Paul’s 
understanding of eschatology. This might be a good entry for them to see 
how Paul dealt with the Galatians on the things to come. Why did Paul 
appear too strong among the Christian believers? One of the 

historical evidences was that Paul belonged to the elite majority among pre- 


70 Pharisees who was given a task to use violence to defend the God of 


nN.T Wright published this journal of Biblical Literature 115, no.4 
(1996):Paul, Arabia and Elijah (Galatians 1.17). see N.T. Wright Pauline 
Perspectives (Mineapolis: Fortress Press, 2013). 683-92 


?Again, the brave scholar who attempted this is no other than N.T. 
Wright. This was part of his journal of biblical literature that above 
mentioned. 


Richard Longenecker, Word Biblical Commentary. (1990), 29-30. 
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Israel and their law. Paul also was inspired by other people who became 


hero because of their zeal like Elijah, Mattathias, and Judas Maccabeus.”* 


Paul’s Experience in Philippi. The life and ministry of the 
apostle Paul during his time was not just a hindrance among the locals in 
their social life and even in their politics but, at the same time, Paul’s 
ministry was a great challenge to the imperial cult during his time, and not 
only apostle Paul, but even his followers.’°>The ministry experience of Paul 
was not just to convince people in all aspects of religion or to change their 
belief, nonetheless, there is more weight for that, however, Paul was 
declaring another Kingdom which will be established soon by a King. 
Consequently, the apostle is asking all people to be loyal to this great new 
King that their lifestyles and world views must always adhere to this new 
King. This movement of the apostle Paul was also a challenging time to the 
empire of Rome.” Along with this ministry experiences of the apostle Paul, 
he also had an experience in Philippi which was also a challenge to the 
Empire. Paul had a concrete message to the church at Philippi that “our 
citizenship is in heaven, and from it we await a Savior, the Lord Jesus 


Christ”” This statement of Paul most-likely considered an attack to the 


™N.T. Wright, New Testament and the People of God (Minneapolis: 
Fortress, (1992), 181-203. 


5J. Dunn, The Theology of Paul the Apostle. Eerdsman, 2006. 


7° Richard Horsley, The Message and the Kingdom. G.P. Putnam's 
Sons, (1997). 323-61 
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empire of Caesar and this would give a hint to the whole empire that this 
Paul is declaring a great rebellion against their nation/empire. 

If one is going to rephrase the verse in Philippians 3:20 in the context 
and perspective of the apostle’s follower and to the people that surrounds 
them, then here it is: Their Lord is Jesus not Caesar. The empire of Caesar 


is not true, but the empire of Jesus is the real one and will last forever.”® 


Paul's Eschatology in Galatians: Exegesis of Selected Passages 

In what follows are exegesis of selected passages in Galatians related 
to Paul's understanding on eschatology. They are as follows: 
Galatians 1:1, 4, 12,16 

1:1 - 6\a ‘Inoov Xplotov Kal GEOV MATPOC TOV EVEIPAVOÇ AVTOV EK 
VEKQWDV 
(“through Jesus Christ and God the Father who raised him from the dead”) 

This opening statement of Paul is a rare greeting compared to that of 

his other epistles such as the epistle to the Romans. In the opening of this 
Galatian letter, Paul directly mentioned the resurrection of Jesus Christ. 
This style is a significant shift from his usual way of writing. If this case, 
when it appeared that Paul greeted his audience in Galatians in a different 
way, he must have a big reason for this.”? Hence, the Apostle Paul through 
this poignant introduction, reminded the Galatian audience of the 


C.f. Horsley ,Pauline Perspectives: Essays on Paul, Fortress Press 
Edition 1997, 141 


77 Ann Jervis, The Purpose of Romans: A Comparative Letter Structure 
Investigation.Bloomsbury Publishing, (1991). 35-36 
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redemptive history as a central event of this letter. Consequently, the 
story of the redemption is a witness to the fulfilment of God’s promise to His 
Hebrew people as they longed for a redemption through the working power 
of the mighty God who moves in mysterious ways through the work of the 
Holy Spirit. 

This has something to do with the expectation among all the Hebrews 
—the fulfilment of their longing and the Apostle Paul wanted to assure them 
that indeed this is the case, God’s redemption plan is implemented. The 
assumption of Apostle Paul is that this fulfilment of redemption from slavery 
has been made by eschatological event. This is how Galatian 1:1 should be 
read from the lens of Paul. It is both a biblical and historical fact that the 
Jews longed for freedom long time ago and they were expecting a revival 
and in this sense they were expecting an eschatological event that will rise 
and this happened “through” Jesus Christ. In highlighting 61a (through) I 
hope that this study would lead to a deeper understanding of the passage. 

The word 61a (through) is a preposition of both ’InoovXpiotov (Jesus 
Christ) and Oeovmatpoc (God the Father) and other scholars have thought 
that this preposition meant that both are an intermediary of Paul’s identity, 
but actually it is not. However, 51a (through) is the ultimate source rather 
than an agency.®*' So again, the ultimate source of Paul’s appointment as an 


æ Richard Gaffin Jr. The Centrality of the Resurrection: A Study in 
Paul’s Soteriology. Grand Rapids: Baker; (1978). Part 3 


81 Richard Longenecker, Word Biblical Commentary: Galatians. Word 
Books, Publisher. Dallas, Texas. (1990). 4 
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Apostle in this case was not just through an intermediary figure as other 
scholars claim that it is Christ. Instead, it is both Jesus Christ and God the 
Father who are the ultimate source of Paul’s appointment as an Apostle. 

1:4 - 6mw céE€EANTAL NUAC EKTOD AIWVO CTODEVEOTH TOG TOVNPOD (so 
that He might rescue us out from this present evil age) 

The word é€€Antat (He might deliver) is derived from the word 
e€aipeo it means to pluck out, to draw out or to rescue/deliver. This word 
makes the letter more emphatic because the gospel’s purpose is “to 
deliver/rescue” from a state of captivity or bondage. Again, the word 
e€éAnta. (He might deliver) is a word that signify not a removal from, but 
instead a rescue or deliverance from the power of the present form of evil 
age.®* There are terms that Paul might use in this particular passage about 
deliverance or salvation like the word owCw or another verb word as 
pvopat. These particular two verbs are somehow strong verbs than are 
helpful in how the Apostle Paul stressed his argument about deliverance 
because these two verbs suggest about “rescuing someone from a place.” 
Nonetheless, the Apostle Paul have not used these two verbs but instead 
used e€éAntat/ “to deliver” as an aorist verb that provides readers or 
highlights the punctillar or a snapshot event of the past. Moreover, in this 
argument, indeed the Apostle Paul gives two highlights about the passage. 
First is that of the “work of Jesus Christ” which that suggests that He 


initiated an act to rescue or deliver His people to freedom, and the second 


82 Kenneth S. Wuest, Galatians In The Greek New Testament. WM. B. 
Eerdmans Publishing Co. Grand Rapids Michigan (1994). 33 
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one is “Jesus Christ freed His people from the age of evil.” This particular 
thought of Apostle Paul concluded that he had this kind of eschatological 
understanding or reflections. Hence, this work that Jesus Christ did on the 
cross suggested that they are now in the new age. 

In chapter 1:12, 16 and chapter 2:2 - the word anoxaAbwewc 
(revelation) is a common word among these passages. The word 
amoKaAvwewc (revelation) signifies a “disclosure to the mind of a person.” 
In this sense, the word ‘revelation’ is an act of God and the most exact place 
that Paul received this revelation was in the place of Arabia. In the Koine 
Greek grammar of the text, the passage here in verse 12 indicated the 
subjective genitive case. Hence, in the case of Paul’s revelation, it was the 
Lord Jesus Christ who was the one who acted in the noun of action, and that 
is the word ‘revelation.’ Jesus Christ was the one who initiated the 
revelation to the Apostle Paul. Furthermore, these verse connoted and 
explicitly discussed about eschatology. Paul as a Jew anticipated this event 
and he longed for this event long time ago and now it happened and indeed 
it happened to him personally and for him this is a historical redemption 
among all the people of God. Consequently, the eschatological perspective 
of Paul in the book of Galatians must be the great foundation among Filipino 
Churches particularly in Mindanao. 

In chapter 1:16, the word adnokaAvbyat found in verse 16 corresponds 


to a great purpose according to Paul. The main purpose of the word that 


83 Hans Dieter Betz, Galatians: A Commentary on Paul’s Letter to the 
Churches in Galatia, Philadelphia: Fortress, (1979). 42 
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had been revealed to Paul was to evangelize the nations. Indeed, for Paul 
this revelation (amo0KaAbya) is the mystery that has been hidden in the 
ancient days and in that time of Paul’s writing was being revealed 
(amokaAvywar). This argument mainly refer to the subjective revelation, so if 
this is the case, God revealed the Lord Jesus Christ to Paul.®** Hence, Jesus 
Christ was being hidden from the life of Paul since the time of Paul’s 
existence as an expert of the law. Consequently, Paul never understood it 
before but the perfect time has come for God to reveal it to Paul—this 
mystery that has been hidden from him long time ago. This scenario greatly 
manifest an eschatological point in the book of Galatians, using the 
perspective of the Apostle Paul. 
Exegesis of Galatians 2:16, 19-20 

In chapter 2:16, the Greek, 611 e€€opwv vopiov OVéiKaIWOH octa 
maoaoapé (because by the works of the law no flesh will be justified) is a 
phrase which was used in his statement after a lengthy discussion about his 
experiences in Antioch. In here the Apostle Paul argued that the Jewish 
community must put their faith in Jesus Christ® “because by the works of 
the law no flesh will be justified.” As part of the classical reading of this 
passage we might say that this passage is very subjective and it is so 
personal—based on the experience of the early believers. However, this 


84 Kenneth S. Wuest, Wuest's Word Studies from the Greek New 
Testament: For the English Reader. Grand Rapids : Eerdmans, (1997), 50 


8Moises Silva, Interpreting Galatians. Baker Academic: Grand Rapids 
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particular verse was quoted from the book of Psalm 143:2 “And do not enter 
into judgment with Your servant, For in Your sight no man living is 
righteous.” (NASB). This passage from the book of Psalm was so important 
for Paul and that he even quoted this verse from Psalm as his confirmation 
too found in the book of Romans 3:20. 

In this sense, the future use of 61KkaiwOnoetai (will be justified) is 
somehow a generic term for future judgment. In the same way, the 
quotation from the book of Psalm may suggest that this refers to the final 
divine judgment, therefore, this word is also used in in the book of Romans 
3:20 as indicating the final judgment. Even though the passage strongly 
covers the subjective experience of justification, it is undeniable that this is 
also expressed by Paul as an objective judgment during the end times. 
Hence, in the final judgment the understanding of assurance is not only 
validated as a “psychological strategy that “by-passes reality,” as what 
Moses Silva says, but at the same time, it is a proleptic manifestation of 
God’s judgment of his people.®° Therefore, the Apostle Paul wanted to 
clarify to his audience that it is not just merely a spiritual understanding of 
the end time judgment but an anticipation of the reality that this will surely 
come true. 

In chapter 2:19b-20b,éyw pap 61a vopiov vopiw améOavov iva 
Oe@ljow. XploT@ Gvvectavowpal CHOSE OVK ÉTI Epw CHbEEvEepioi XpioTtOc. 


(For through the law I died to the law so that I might live to God. I have 
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been crucified with Christ: I no longer live, but Christ lives in me). The 
clause like yàp (for) that introduce the passage of 2:19 implies a number of 
interpretation. Looking at 2 verses (19-20), the word resurrection may not 
have explicitly used but the idea is obvious. When the Apostle Paul claimed 
that he died already through the crucifixion but then has been raised to life, 
is emphatically viewed as eschatological. In this aspect of Paul’s new 
understanding of Christ, he now viewed the law differently from his 
previous understanding which was hinted when he gave an interesting 
paradoxical statement of having known the law but now died in the law. The 
main purpose of this argument is to present that the old presentation of the 
law or the Mosaic Law and the new life were made possible through the 
Lord Jesus Christ’s crucifixion. Hence, the passage clearly exposes Paul’s 
view of eschatology and that is the transition of his life from death and now 
alive in Christ. Before, all humanity experienced death through sin and 
humans, such as the Apostle Paul longed for this event when they come 
alive again. Consequently, the death of Christ became the means of 
mankind towards restoration. The long period of waiting is now over, and 
this reality is the eschatological tone out from this verse. 

The word ovp is a prefix of the verb cotavpwyai, which is a Perfect 
indicative, Middle or passive 1* person singular indicating how Paul 
highlights the believer’s participation with Christ in his crucifixion. Paul in 
this case was not talking about physical death among the Christian 


believers but this is all about his personal spiritual identification with 
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Christ’s death on the cross.®’ This perfect tense is the identification of all 
believers, which is a one time commitment act and with that action, is an 


implication for the present.®® 


Exegesis of Galatians 3:8,14, 16,ff. 

3:8 mpoeOnyyedAioato, 3:14 Iva TNV ETA YPEAIAV TOV MVEVUQTOÇ 
AaBopev 61a tN motEews, 3:16 ai Emaypyedia 

3:8 “Foretold the gospel”, 3:14 “so that we might receive promise of 
the Spirit through faith”, 3:16 “The promises.” 

The word mpoe8nyyeAtoato (foretold the Gospel) in 3:8 could not be 
found in the LXX or even in the Jewish apocryphal writings, but this 
statement appear in Philo as “to proclaim good news in advance” and it 
means “the gospel as being proclaimed apart from the law.”®? Another 
passage like chapter 3:14 has two clauses in one verse. In here, focus on the 
second clause which is the 
WATNVEIAYVEALAVTOLIIVEDEATOCAGBPOPEvotaTHCHIOTEwWC (“so that we might 
receive promise of the Spirit through faith”). The first clause is all about the 
blessing of Abraham which is an “in our focus” clause which is the second 
clause, which is all about the “promise of the Spirit” and this done through 


faith that appears all throughout the writings of the Apostle Paul. Thus, he 
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is not arguing and emphatically discussing with his audience, especially the 
Judaizers that the acceptance of God and receiving the Spirit is all about the 
faith in Christ rather than having all the required laws to them. In another 
observation, it seems that verse 14 was a concluding statement of the 
Apostle Paul for all his argument. His theme in his writings is all about 
receiving the promise of the Spirit through faith in Jesus, found in the 
context of verses 2-13.%° In the final line of argument in this section, 
especially verse 16, the word menayyeAtat (“the promises’) was being used 
as referring to God’s covenant with Abraham as seen in Paul’s various 
argument in the New Testament like in Romans 4:13-14. The Jewish people 
like the Apostle Paul are used to say these words (a.emayyeAtai) in referring 
to the blessing of Moses at Mt. Sinai and at the same time to Abraham. But 
as far as we understand the scripture especially in the book of Genesis, the 
“promise” was not only to Abraham but at the same time to the “seeds” of 
Abraham who are also objects of God’s blessing. Hence, the text itself 
clearly identifies the influence of Pauline eschatological understanding as 
the thesis of this paper is all about. In this argument, the Apostle Paul 
always points out the Genesis narrative and this is the central point of his 
major argument in the book of Galatians. Furthermore, the question that 
Paul wants his readers or hearers to ask is: How can a person (Gentile and 
Jews) be included in the family or become children of Abraham? In all of the 


arguments in the New Testament by the Apostle Paul, it is in Galatians that 
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he particularly and explicitly provided the legitimate answer. Nonetheless, 
there are some problems and controlling classic argument made by the 
forefathers of theology which focused on Galatians 3 which implies that 
believers are the personal recipients of that justification. However, the 
classic argument raised by the forefathers missed the main issue here in the 
text about Jewish-Gentile issue™ as found in the context though they also 
have their own justification about this text. All throughout this argument, 
we see here the biblico-theological context or issues in the text.°?. 
Furthermore, the passage emphasized the promised and fulfilment, 
particularly in v.14 because it always describes that the Spirit is the agent 
of God’s fulfilment covenant towards Abraham. Therefore, the Spirit is 
always associated with the understanding of the the new beginning of the 
redemptive history of humanity. To those who received Jesus as their Lord 
and Savior and have a close union or relationship with Him is being 
included in the seed (omepya) as declared in verse 16. At the same time, the 
word taeOvnis being used in our two passages like 3:8 and 3:14 and this 
refers to the Gentiles, and the argument of this paper is that the Gentiles 
indicate the seed of Abraham too. It should be noted from this argument 
that in reaching out to the Gentiles, Paul’s frame of reference is his 
“eschatological perspective” as the thesis of this paper states. Hence, 


Moises Silva, Interpreting Galatians. Baker Academic: Grand Rapids 
Michigan, (2001). 177 


2 Ibid. 177 


39 


contrary to the popular interpretation of most current scholars, this is about 
the apostle’s personal and subjective argument on justification, rather it is 
his eschatological perspective as a Jewish teacher of the Law and a believer 
in Christ Jesus. Consequently, they all missed the point of the Apostle in this 
text in the context of his issue against the Judaizers, of whom he was 


arguing against. 


Exegesis of Galatians 4:25-27 

In verse 25, Paul mentioned the name of Hagar and because of this, 
we are faced with the question about including Hagar in our interpretation. 
If so, then if she is included, will she be compared with Mt. Sinai? There are 
scholars who have dealt with this scholarly issue and associated the name of 
Hagar with the Arabic word “rock,” referring to a mountain.” However, 
Paul intended to mention Hagar in this letter to the church because it has 
something to do with the circumstances of the Galatian believers. We will 
attempt to scrutinize the detail of the explanation of the text rather than in 
assumption only of the scholars who argued about Hagar’s inclusion. The 
verb ovoto1yew(“stand in the same line”) is a word originally used in the 
military term for soldiers aligned in the same rank but more of the idea of 
something that “correspond to.” Since the form is in the present form, 
then the subject must be Hagar or shall we say that Hagar corresponds to 
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the city of Jerusalem. So in this case Paul used Jerusalem simply to identify 
as the city. Most likely Paul had this geographical understanding and being 
aware of his statement about Hagar as “corresponds” to the city of 
Jerusalem. Paul’s emphasis in this verse is all about the religious 
significance of that city of Jerusalem whom the Judaizers made as the 
source and main support of their own gospel as well.” Paul’s line of 
thought, as well as all the Jewish community’s understanding is that their 
salvation history based on the Torah started from the line of Abraham to 
Isaac and continued when Moses received the law in Mt. Sinai. At that 
moment while Paul was writing this letter to the Galatians, this salvation 
history is now focused in their present city of Jerusalem. In Paul’s 
understanding, slavery to freedom is the most important element in 
understanding how to be a part of the salvation of history of Israel. If you 
have the mind of Paul, you will think that the mention of Hagar and her 
children implied their inclusion in the symbolism of Mt. Sinai, thus being 
associated too with the significance of the present city of Jerusalem as being 
compared to the present opponents of Paul the Judaizers. They are 
considered as being like Hagar 6vo sver yap petTatwv TEKDW VavTNC (“for 
she is in slavery with her children”). 

In this particular passage the word “navw ’IepovoaAnp(“the Jerusalem 
above”) is definitely embedded in Paul’s Judaistic or Jewish understanding. 


This concept gives us a clear understanding that God’s redemptive purpose 
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prevails in human history. In Paul’s mind this is the eschatological vision 
that Jerusalem is the promised Zion as predicted by the Prophets in contrast 
to Paul’s present location or situation, where it was controlled and used by 
the Judaizers, whose hope was different from him. Hence, this Pauline 
symbolism or allegory gives us a picture of the Jewish traditions, foremost is 
that “Sarai” the barren woman, the wife of Abraham is destined to be 
“Sarah” the mother of all. Second, is that the city of Jerusalem is now 
considered by Paul as the eschatological Zion. 

The word yeypantar(“it is written”) refers to an specific quotation 
from the book of Isaiah 54:1 which includes a significance among Jewish 
community in an eschatological understanding in the future of Mt. Zion. 
And the word yap(“and”) is being used here in the Koine Greek grammar as 
a strong support of Sarah as the “Jerusalem above,” which Christians claim, 
includes all Gentile believers and that they too are children of Sarah and 
heavenly Jerusalem. Therefore, v. 26 “the Jerusalem above” is an 
eschatological tone of Paul that expresses reality of a near future that is 
coming to all of them. Therefore, the people of Galatian, especially to those 
in Christ are now in the reality or in the eschatological fulfillment that has 
been promised to Abraham. What a difference will this expression make if 
all believers, including pastors in this present generation will use this 
argument as the biblical basis of understanding the last days? At the same 


time, it will become the Christian interpretation as well that in our union 
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with Christ, we are also now participating in the expectations of Apostle 
Paul before and at present as the fulfillment of God’s promise to Abraham. 
In this particular passages, the Apostle Paul presents a clear 
argument about his Jewish Christian eschatology in the person of Hagar and 
Sarah. The word ‘navw ’IepovoaAn(“the Jerusalem above”) in verse 26 
points in a different way as Paul intended it. I believe that the major priority 
of Paul is found in verse 25 ‘nvuv ‘IepovoaAnp (“present Jerusalem”). This 
particular passage quoted from the LXX Isaiah 54:1 and presented once 
again the Pauline eschatological understanding as evidenced in the used of 
the word oteipai (“barren”) that alluded to Sarah. In here, the major issues 
are all about resurrection. In fact, in this allusion, Sarah gave birth to a son. 
Hence, the resurrection of Jesus Christ as being compared to a miraculous 
birth in the narrative of the gospels which transforms Jerusalem from a 
barren into a mother city that would transform the whole world as the 
quotation from Isaiah 26:1.%° This argument gives a contrast to the classical 
understanding that the book of Galatians is not so much interested about 
resurrection or put less emphasis regarding this issue. Nevertheless, it is 
evident that the book of Galatians did otherwise but mentioned the 
resurrection of Jesus as a core and foundational since the passage assures 


the believers in Galatian that they are the enayyeAiactekva (“children of 
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promise”), particularly in verse 4:28. Furthermore, the people in Galatians 
are living in the time or age of fulfilment or which can be referred to as the 


‘eschatological fulfilment.’ 


Exegesis of Galatians 5:1,5-6, 13-14 

The first word that Paul used in chapter 5 and even in verse 13-14 is 
very positive that it can easily grab the attention of a reader and it is the 
verb cAev0epia (“freedom”). Apparently, the book of Galatians is a 
celebration and exposition of the word freedom. Herein, again, the Greek 
verb emphasized an eschatological tone of the Apostle Paul. Notice the 
emphatic challenge that Paul addressed to his readers or the believers in 
that church. He admonished them not to pnnaaAv (“return to the old way”) 
of life as they are now in the freedom of Christ Jesus. Therefore, the phrase, 
“For Freedom Christ has set us free” is a statement among all the Galatians 
that they are rescued from their present own evil situations. Hence, the 
verb eAev8epia (“freedom”) or the true freedom comes through the blessing 
of the eschatological Spirit as what Moises Silva asserted.” The emphasis of 
Paul in this verse especially in v. 1 is in the indicative of the gospel of all 
Christian that “for freedom Christ has set us free.” The verb 
thceAev0epac(“of the free woman”) also acts all throughout the allegory of 
Paul to Sarah-Hagar story as the basis of this chapter 5 in relation to 


freedom in Christ Jesus among all the believers. So upon looking at the 
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passage now, Paul’s idea of freedom is not just bounded in Galatians 4 and 
5. The first line of Paul in this book of Galatians is found in 1:1-5 as Christ 
gave up himself in order that he might rescue us from the present evil age 
(v.4). Hence, this statement of the Apostle Paul is emphasizing the freedom 
of all Gentile believers against the imposition of all Judaizers that salvation 
only comes through circumcision. Therefore, Paul clearly states that they 
should no longer be enslaved of that law but instead by having a union with 
Christ and that will free them from this dark world. On the other hand, Betz 
used the word eAev8epia (“freedom”) as the central theological concept that 
sums up the Christian experience before God as well as in this world.” 
Furthermore, for Paul, freedom must not be used to keep sinning as a tool 
in expressing our love and service to our fellow-men or Christian brothers 
and sisters and including others who need it. In wv.5-6 after all, the hard 
sayings of Paul, his next line is an encouragement in v.4 as he used the 
word “us” that bind together in these three short clauses: Spirit, faith , and 
righteousness which lead to a hope. Since faith and hope are always 
connected to each other, Paul’s emphasis is on enjoying the current 
blessing and that is the eschatological fulfillment through Christ and at 
present we could wait and have this confidence for the final judgment. The 
last clause of verse 6 discloses what Paul understands about the role of the 


Holy Spirit that they received through faith (eschatological tone) 
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OAAATILOTICOLAYaTINnCEevepyovuEvn (“only faith expressing itself through 
love”). Hence, the main intention of Apostle Paul in this verse is not to think 
about boasting of the grace of God that has been given to them but instead 
exercising the right attitude or morality through the performance of the 


Spirit through loving and serving one another. 


Exegesis of Galatians 6:8,13-17 
In chapter 6:8, it says 
‘OTL ‘O OHEIPWV EC TNV OQPKA EXVTOV EK TNC OANKOC YEpioEi POopPaD, ‘o bE 
OTIEIOWV ELC TO HVEVJUQ EK TOV IIVEVLATOG OEplioet Cwnv aiwviov. (“for he 
who sows to his own flesh will from the flesh reap corruption; but he who 
sows to the Spirit will from the Spirit reap eternal life”). 

The Apostle Paul used his previous statement in verse 7 as his own 
theology to stress on the renewal of individuals who are in Christ. He used 
allegories such as “sowing seeds” into two categories: eictnvoapKa (“to the 
flesh”), and eictomvevpa (“to the Spirit”). The entire allegory presented a 
picture of casting seeds into two different fields, and out from these two 
different fields, both sower reaped a harvest depending on what kind of 
fields they have sown. One is popar (“destruction”) while the other is 
Cwnvaiwviov (“life eternal”). Paul here used symbols to teach the Galatian 
community about the vital association of the “Spirit” to the reaping of 
eternal life as referred in his previous statement in chapter 5:16-25. 


Moreover, Paul wanted to emphasize the danger of sowing to the flesh 
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among the people of Galatians and the thinking that good works is the key 
to eternal life and this he argued against in the previous chapters. One of 
the example of sowing to the flesh was being quarrelsome in v. 5:15 and v. 
26 and other related passages and also the pride found in v. 6:3-4. All of 
these things are not just a result of being abusive of the freedom that God 
has given to them but at the same time is a dreadful result exhibited by an 
individual or a community that seek that good works or following the law to 
save them, which will result to the pOopav (“destruction”) till the end.’ 

The article “to” both “to the flesh” and “to the Spirit” is from the word 
cic. The usage of this word is not from a locative sense for which the seed is 
going to dropped into the ground, but instead in a sense of [Jviewing into.” 
Hence, Paul wants to emphasize that “in sowing” is in the sense “of 
viewing” it into evil nature, refers to a person who chose to gratify himself. 
Particularly, this warning is targeted to the Judaizers, who are the 
opponents of the Apostle Paul during that particular time. Conversely, the 
one who “sow a seed” and “of viewing” it in the Spirit, refers to a person 
who chose his conduct in the power of the Holy Spirit and will receive a 
great harvest of blessings which is eternal life that God has given to that 


person. !°° 
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In chapter 6:13-17, the Apostle Paul emphatically rebuked his 
opponents in accordance to their failure to recognize that crucifixion must 
be viewed as eschatologically significant. Their failure to recognize this, 
indicated that they are still holding on to the traditional old fashion 
understanding of circumcision.'°! However, those who have the new Spirit 
now belong to the kaivnktioic (“new creation”). In v. 15, Paul shared that 
through the crucifixion of Jesus Christ, they are no longer living in the old 
pattern of life cuoixoopoceotavpwtarikaywKkoouw in v.14. To those who 
belong to the new spirit, they are now living in a different pattern of life 
here on earth TwkavovitovTWOTOLyNnOOVvOLiN v.16 and all of these qualities 
of being a Christian established a true, and at the same an eschatological 
people of God as indicated in the last words of v.16; ‘IopanAtov@eov (“Israel 


of God”). 1° 


In sum, below are the salient points gleaned from the exegeted 


passages: 


First, is the concept of redemption. The presence of Jesus Christ 
according to the Apostle was an event of redemption and this was his 
central point. Redemption is what the people of Israel longed for a long time 


in history. Indeed, Paul was filled with overwhelming gratitude for the 
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presence of the Messiah. He came and redeemed sinners from the total 
dominion of Satan. The redemption event is not just an important point that 
Paul wanted to emphasize but at the same time this showcase his intention 
to disclose what the Jewish believers waited for as their eschatological 
moment. In other words, that moment was talking about the fulfilment of 
God’s promised to them as a covenant God. The Jewish people at that time 
were expecting that God will continue to keep His promises. Hence, the 
Apostle emphasizes that, indeed, in the person of the Lord Jesus Christ, all 
of these promises were being fulfilled as expounded by Paul. 

Second, is the concept of Paul’s apostleship. Beforehand, it is evident 
that Paul started this letter with a greetings that makes sense to the Greek 
readers, where wrote his unusual greetings first before he identified himself 
as Paul the Apostle, the author. By doing this, he was asserting his 
leadership as an Apostle, defending his position which gave him the right to 
respond to the opposition as it is. Hence, it is obvious that Paul's major 
reason for writing this Galatian letter is to attack the opponents of the 
Gospel of the Lord Jesus Christ. Hence, the appointment of Apostle Paul as 
an Apostle was not just through an intermediary figure but instead it was 
Jesus Christ and the God the Father is the ultimate source of his 
appointment as an Apostle and in this kind of reading we acknowledge this 
as an act of God to move in his own way and this case is the eschatological 


fulfilment for Paul that God indeed disclosed himself to mankind. 
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Third, is the concept of the Jews Deliverance from Captivity. God’s 
fulfilment of the promise to the Jews was not only seen by the Apostle Paul 
here as an act of redemption from the Roman Empire or the Gentiles, but at 
the same time, this is also a time of freedom where God's people were 
being released from the captivity of sin and evil. God always calls His 
people as a Holy People and a Holy community. He wanted his people to be 
blameless in His sight and by the presence of Christ, people are now being 
freed from the power of sin and now made Holy in the presence of God. 
Furthermore,Paul then added a confession to his statement in verse 4, 
which should be acknowledged by all the believers. Paul mentioned it with 
clarity that the work of Jesus Christ is sufficient enough and that mankind 
will gain salvation. Consequently, he also stressed that it is not the works of 
the law that makes mankind receive salvation. This confession of the 
Apostle Paul clearly carries a high eschatological tone. 

Fourth, is the concept of revelation (disclosure to the mind of a 
person). Related to this, the word anoxaAvbya (revealed) found in verse 16 
corresponds to a great purpose according to Paul. This mystery that has 
been revealed to Apostle Paul was not being thought by him. Paul, indeed 
was expecting the Messiah to come and appear to them in due time but he 
never expected it to happen in his own time and to himself. This was such a 
great honor and blessing from God to be chosen as the person who will 
witness such a great revelation. As a Pharisee, being cognizant of the 


eschatological promise is such a great privilege but probably, he never 
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understood it completely before but when the real encounter with the 
Messiah happened to him, his spiritual eyes were opened and he clearly 
understood this great mystery of God that has been being kept in secret 
long time ago. 

Fifth, is another concept of revelation (purposive statement). On the 
other hand, Apostle Paul was not only dealing with a small issue in the 
church for him to emphasize his apostolic authority in Christ Jesus. This 
authority given to him is also representing the nature of the gospel which 
Paul highlighted in two ways as he addressed his audience composed of real 
believers and opponents of the Gospel. Firstly, his identity as an Apostle of 
Jesus Christ. It declared to his opponent boldly that he is a true apostle and 
the revelation of God to him was real in reference to the Old Testament 
teachings as a Jew and as a Pharisee. This view disclosed the fact that such 
is an eschatological event for the Apostle, the very moment when God 
appeared to humanity through direct revelation in order to pronounce the 
good news to everyone. Secondly, he emphasize that the gospel which he is 
now declaring is not a different gospel at all. Paul stressed that this gospel 
is the result of divine revelation to him. Paul is now thinking based on the 
Old Testament scripture, which means that during the time God appeared 
to his prophets, as they proclaimed God's message continued to this time 
when Paul is declaring the gospel to them. There is a continuity ruling out 
the probability of the Apostle declaring a false gospel to them at that 


present time. In this sense, the “revelation” has high eschatological 
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overtones referring to the very moment where God's faithfulness regarding 
his promise to humankind was displayed through His direct words to the 
prophet/apostle. 

Sixth, is the concept of justification. Verse 16 further supports the 
thesis of this paper. For instance, the Greek word 6ikaiw@noetat (will be 
justified) enlightened people on how the Apostle Paul wanted to clarify to 
his audience that it is not just merely a spiritual understanding of the end 
time judgment during his time but it was an anticipation of the reality that 
this will surely come true. Hence, the eschatological understanding of the 
Apostle Paul was not just a mere cognitive understanding but it has 
something to do with his realistic expectation. The assurance that Paul 
received regarding the eschatological event also gave an assurance as well 
to the church in Galatia. Moreover, the eschatological perspective of Paul 
was not just addressed to the mind of the readers but at the same time to 
the heart of the people of Galatia who were the primary readers of this 
epistle. 

Seventh, is Paul’s eschatological understanding of resurrection. 
Verses 19-20 épw yàp dliavopov vow amé0avov iva Oe@lhow. XpioTw 
OvvEoTAvpwUal CHEE OUK ET1 Epw CHbeeve poi Xpiotoc. (For through the law 
I died to the law so that I might live to God. I have been crucified with 
Christ: I no longer live, but Christ lives in me) clearly and emphatically 
mentioned by Paul in his letter served as an illustration of an eschatological 


event too. For the Apostle, the resurrection of Jesus Christ is the transition 
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of his life from death and now to life in Christ Jesus. The transition was also 
viewed by Paul eschatologically as he forcefully stated to his audience. Such 
life event is waited for among the Jewish people like Paul and that they have 
longed for this event to happen in their lives and that is to be freed from sin. 
In connection to this, the prefix ovv of the verb cotavbpwpai (I have been 
crucified) indicates that Apostle Paul highlighted the believers’ participation 
with Christ in his crucifixion. The main point of the Apostle Paul here is not 
all about the physical death but his personal identification with the cross in 
Christ’s death.’ 

Eighth, is the concept of Christ's resurrection. The longest time of 
waiting is in the believers’ hands - Jesus' resurrection. Therefore, the death 
of Jesus Christ according to Apostle Paul became a tool or means for sinners 
to have a restored life. Moreover, this restored life is the key to understand 
the eschatological point of view in the book of Galatian. Having this kind of 
eschatological perspective from Paul would give confidence among the 
Gentile Church that their faith to Jesus will not be futile but this is an 
absolute truth since it is based from the scripture of Paul. 

Ninth, is the concept of the death of Christ and Paul. The perfect 
tense cotavpwpat (I have been crucified) is the identification of all 
believers, which is a one time commitment act and that action has an 
implication for the present.'* Therefore, this statement emphasized that the 
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law of the Jewish people brings death to all humanity and there is a demand 
to do it. Conversely, through Christ's death, sinners who are spiritually dead 
will now be alive and this view has an eschatological tone. There is no 
freedom at all if there is no death of the Lord Jesus Christ. Paul must also 
die in Christ so that he will be identified as being freed from the death of 
the law. Reflecting on this Pauline argument and summary may direct 
people effectively in their attempts in exegesis. Not giving importance to 
the immediate context and the grammatical analysis of this text will obscure 
the necessity of reading through the eschatological perspective or lens of 
the Apostle Paul. The Galatian believers nonetheless were aware of these 
technicalities when they read or heard the Pauline epistle. With all 
probability, they are cognizant of the Pauline eschatological tone or 
perspective. Thus, when one reads, studies, preaches or teaches the Book of 
Galatian, interpretations and applications have to be in line with how the 
Apostle intended his letter to be understood. It will also be wise if such 
tradition can be handed down to the next generations be it Jewish or 
Gentiles alike as not to distort the biblical and grammatical understanding 
of this eschatological tone of Apostle Paul’s directives among the Galatian 
Church. . 

Tenth, is Paul’s interpretation of the law (Paul’s emphatic argument 
against the Judaizer). In reading the whole chapter of Galatian chapter 2 
one can see the highlights of Paul’s teaching and at the same time his 


understanding of the law together with the church of Galatia especially the 
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Jewish Christians. They have set an agreement in verse 16 particularly. In 
verse 20, one can find his disagreement with and refutation against the 
teachings of the Judaizers who opposed the Gospel of Christ. This group of 
people imposed their Judaistic misconceptions to the Galatian believers, in a 
sense, 'bewitching' those who were weak in the faith to become enslaved 
again when, in fact, the Gospel's aim is to free them totally. 

Eleventh, is the promise of the Spirit (the fulfilment). The word au 
erlayyeAat (“the promises’) is very significant to the Apostle Paul because 
the promise was not just only to Abraham in Genesis but at the same time to 
the “seeds” of Abraham who are the object of God’s blessing. Therefore, for 
Paul the event or the promises of God carries a very high eschatological 
tone. The Apostle did not only look at the “promises” as if it will happen in 
his future but he looked at it as an event in his present time, enjoying the 
promises of God to him and for all of them during his time. Therefore, Paul 
provided an ending statement that Jesus Christ redeemed his people 
including the Galatian church so that the blessing that has been bestowed 
to Abraham will also be received by the Galatians through Jesus Christ. 
Furthermore, he even used closing words in verse 14 as a presentation of 
his wide understanding of the gospel so that they will receive the promised 
Holy Spirit. Moreover, related to this closing words, the term “promised” in 
Greek is synonymous to the words "gospel and blessing." '°Hence, the 


promise that was being fulfilled is also at the same time a gospel message to 
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everyone in the Galatian Church and at the same time a blessing to them 
because this was the promise which fulfilment was being waited for so long. 
Now, it has been revealed by God through Jesus Christ and now the Apostle 
Paul is reiterating it again to the church in Galatia, the Gentile Church. In 
here, the spirit of God is the means or the agent for the fulfilment of God’s 
promise towards His people. Hence, for Paul the Spirit in the light of the 
New Testament understanding is always associated as being part of the 
redemptive history of humanity, particularly during that time of the Apostle 
Paul. Paul emphasized that the coming of the Spirit as the agent of Gods 
redemptive purpose is the fulfilment of his eschatological view. This is the 
moment when God is at work in the midst of His people through His Spirit. 
Twelfth, is the recipient of God’s blessing, who are the Gentiles. In 
verse 16 the “seed” (omepya) referred to those who accepted the Lord 
Jesus Christ as their Savior and have close relationship with him. In fact, 
the word ta e8vn is being used in verse 8 and 14 and referring to the 
Gentile believers. Hence, in the lens of the Apostle Paul, the significant 
event that happened among the Gentiles when they receive salvation was a 
fulfilment of God’s saving act not just in the lives of Israel but at the same 
time among the Gentiles as well. This understanding further proved the 
nature of Paul's expectation which perfectly sounds of the tone of his 
eschatological fulfilment. Thus it supports the idea that eschatology in 
Galatians is not only about future events as highlighted by most biblical 


scholars, rather it is the greatest act and fulfillment of the promise of God 
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towards His people. Added to this, instead of looking at the text as an 
interpretation of eschatology that tends to focus on future events, the book 
of Galatian is not limited to this eschatological understanding instead, 
provided a simple but detailed explanation of God's purpose in the lives of 
His children now and in the coming days. 

Thirteenth, is salvation history (slavery to freedom). Chapter 4:25 
gives us better understanding of what eschatology really is in the mind of 
the Apostle Paul in the light of this book of Galatians. Paul stated here that 
the Jewish community understood that their salvation was based on the law 
traced back from the line of Abraham to Isaac and to the rest of the 
Patriarchs. In this period, the Apostle Paul wanted to draw a picture of the 
slavery or captivity experience till the moment that they have received 
freedom. Looking at that kind of depiction, Paul was now showing his 
audience how that situation parallels with how they are situated in their 
current time. They were being slaved by sins until Christ came to their lives 
and they were emancipated. Hence, it is like in the Old Testament, they 
have undergone slavery then experienced freedom. Consequently, this 
transition became the main highlight of the Apostle Paul as well as his 
eschatological fulfilment in this particular letter. For Paul, their present 
moment was the total implementation of God’s covenant act towards his 
people. God is now fulfilling His promised towards his people again through 


faith in Christ Jesus. Their present experience in Christ during their time 
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helps us as the present readers of the epistle of the Apostle Paul to the 
Galatians understand what eschatology is all about. 

Fourteenth, Paul’s use of symbols (Hagar and Sarah). The Apostle 
Paul emphasized the story of Hagar and Sarah. When Apostle Paul 
emphasized that Sarah was a free woman, it always connects to his 
recipients in Galatia, reminding them that they are also a free Gentile 
Church. Meaning, the Galatian Church has also become the true sons and 
daughters of Abraham because they the people of promise and heirs or 
children of a free woman. This is one of the things that the Apostle Paul 
stressed out here from the word “free.” Freedom as understood through 
this exegetical method is not just a freedom pertaining to having a direct 
access to God but above all, the most important fact in this argument is that 
freedom is also connected always to the lifestyle of every believer. This is 
now the counter attack of Paul against the Judaizers who emphasized more 
on the works of the flesh rather than promoting the works of the Spirit. 

Fifteenth, is freedom in Christ. The verb eAev8epia (“freedom”) in 
verse 1 was being used by the Apostle Paul in to forcefully stress upon his 
audience that the word tneAev8Eepia nuac Xpiotoc nAevOepwoev (“For 
Freedom Christ has set us free”) is a statement that elucidates how their 
true freedom comes from the blessing of the eschatological Spirit. Freedom 
in this sense means ‘being rescued or freed from their present evil 
situations.' Therefore this verb eAev8epia (“freedom”) carries a high 


eschatological tone for the Apostle Paul. Again, this points to the truth that 
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all Gentile believers are also the recipient of the covenant promise of God 
no difference from what the Jewish people expected from God. In other 
words, these Gentile believers are also the recipient of the eschatological 
promise of God towards Israel. 

Sixteenth, is the result of freedom in Christ: humility and 
accountability. The primary reason of God’s saving act to His people in 
Galatia or shall or this “freedom” is not a reason to boast for but rather, it 
required humility and accountability. Misunderstanding of this word led to a 
lot of useless debates and arguments. To fight because of differences in 
eschatology truly misses the point of what Paul is trying to teach. That is 
freedom in Christ was supposed to encourage service towards others as 
verses 5-6 want to emphasize. Together with this is Paul's exhortation 'to 
love one another' as being part of the community of faith. The 
eschatological fulfilment of Paul is not just being proud of it but his main 
intention is to create a healthy community which is full of love and 
acceptance. Through this argument, “freedom” could not be achieved 
without creating a good relationship among people. Having Christ in 
people's lives as one of the eschatological fulfilments will only be pleasing to 
God if all members or part of the church expresses the true meaning of 
what the gospel is all about. 

Seventeenth, is the misconception of the Torah/Law. Finally, One of 
the dangers that the Apostle Paul dealt with in the Galatian context was the 


danger of the Judaizers promoting nomism. His fellow Jews who are 
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Judaizers keep imposing that the law and other essential doctrine of 
Judaism must also be applied by the Galatian Gentile believers in their 
lifestyle. One major argument of the Judaizers to put into effect the 
justification by faith is to apply the “works of the law” or doing all the 
Jewish practices as a means for salvation. Hence, Paul refuted their claims 
by stressing on the truth that if that is the case then their salvation acquired 
that way is nothing but a work of the flesh not by the work of the Spirit. The 
book of Galatians as Paul would have it is not just a book that speaks about 
justification by faith, but at the same time this book also talks about the 
Christ centered life. It means that both faith and salvation come from the 
Lord Jesus Christ. As a result, Christians must walk in the light as what the 
Gospel compels them to do. All of their activities must always be in line with 
all the teachings of the Gospel of Christ. Their lifestyle must be grounded 
in the Scriptures, a testimony to all the people surrounding them. Christ 
centered life must be seen by all the people in the world as the fulfilment of 
God’s agenda or in Pauline lens; an eschatological fulfilment. That moment 
for them is the day of the Lord and God is moving towards His Church in 
Galatia. Nonetheless, there are groups such as the Judaizers who opposed 
the Apostle Paul and the real teaching of Christ's Gospel. They misled 
people during that time to think that the works of the law plus faith in 
Christ are the means for salvation. 

Eighteenth, is the conversion of Paul’s mind. Apostle Paul argued 


against his opponents about the work of the flesh which is adhering to the 
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works of the law and the circumcision. These Judaizers are what he referred 
to as the legalist who are imposing the works of the flesh which in 
consequence to its teachings does not have the predisposition to 
compassion for humanity. The center of this is only selfishness and more 
cravings for own desire and this is exactly depicts the work of a sinful 
nature exhibited in the attitudes of those opponents of the Apostle Paul. 
Eschatology influenced this Pauline writing in a big way. It is shown in the 
event where the people experienced total freedom from the legalist and the 
works of the flesh. Indeed, this was also the cry of each people long time 
ago, to be released from this sinful dominion of Satan. Only “in Christ” they 
can surely receive the true freedom and salvation and this is the 
eschatological tone of the Apostle Paul. 

Nineteenth, is the concept of true renewal. The meaning of the works 
of the Spirit does not imply that believers have to cease doing good works. 
This is not what the Apostle commended to them. The efficacy of the works 
of the Spirit is somehow being seen in the lives of those who are fully freed 
from sins. This is an automatic result for those who are in Christ. To those 
believers who experienced the eschatological fulfilment, doing good things 
to others, for the Lord, and for themselves are a natural tendencies. It is not 
because they our bound to duty to do good works to others, rather, this is 
an act of being grateful to the Lord for all the things that He has done in 
their lives. Hence, because of the work of the Spirit, the Apostle Paul most 


of the time, in chapter five of the Galatians, he always stresses doing good 
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to others for instance in 5: 16, 18, and 25 as, he reminds them to “live by 
the Spirit”. The operation of the Holy Spirit in a person's life results in 
having a genuine love and service toward others, especially to those who 


are believers in the Lord as affirmed in 6:10. 


CHAPTER IV 
FILIPINO CHRISTIAN CHURCHES’ UNDERSTANDING OF 


ESCHATOLOGY 


Below are the affirmations of the different Christian churches on 


the doctrine of eschatology or end times. 


Southern Baptist 
The common belief of the Southern Baptists about the second 

coming of Jesus Christ is that Jesus will physically and visibly appear to all 
creation. They also believed that all the dead will be resurrected during 
the last days as well as seeing the actual existence of heaven and earth. 
The distinct common theology of the Southern Baptist is referred to as the 
“pre-tribulational pre-millennialism. This belief stressed that Jesus will 
surely return on earth, but Jesus will not stay. Hence, Jesus will rapture all 
the believers and during that seven years Satan will dominate the earth 


and after that Christ will return again to judge the righteous and the 
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sinners. During the time of tribulation, the Anti-Christ will reign over all 
the earth and after that seven years Jesus will reign forever.’ This belief 
influenced a lot here in Mindanao and most likely has also influenced most 
of the churches of the conservative group of evangelicals. This belief 
became the basis for almost all Christian eschatology in the Philippine 
setting, and this theology for many years is regarded as the most accurate. 
Another scholar by the name of Stagg viewed eschatology as God 
working within history to provide its goal. History himself is subject for 
redemption. In other words, eschatology is the understanding that history 
himself will be redeemed and at the same time will be judged.'°’ On the 
other hand, Blaising emphasized that the coming of the Lord is composed 
of two stages fulfillment: the first one is that they called it as a millennial 
phase where Christ will reign for a thousand years together with his saints 
or followers until the time of his final judgment, and the second one is the 
eternal kingdom of God will reign forever as what God intended to make a 


new creation. !% 


»6Robert Allen. “Southern Baptist Eschatology 
Beliefs" classroom.synonym.com, from 
https://classroom.synonym.com/southern-baptist-eschatology-beliefs- 
12085046.html. 23 October 2019 


107 Frank Stagg, Eschatology: A Southern Baptist Perspective. SAGE 
Journals. Volume: 79 issue: 2. May 1, 1982. 381-395 


08 Craig Blaising, The Kingdom that Comes with Jesus: 
Premillennialism and the Harmony of Scripture. The Southern Baptist 
Journal of Theology. Volume 14. No.1. Spring 2010. 4-5 
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In another case, Stephen J. Wellum, deviates from the 
eschatological understanding of the previous theologians. Instead, he 
believes that "biblical eschatology is also Christological and thus gospel- 
centered.” 1% In this study, he emphasized that eschatology does not 
primarily focus on the events, such as answering questions about when is 
the time of the last days. Moreover, his deviation led to highlighting 
another significant consideration that one can make in reflecting on the 
teachings of the End Times and this is the emphasis on how the Lord Jesus 
Christ will manifest on that day. With this manifestation is His rule and 
how would that be, which are obviously Christ-centered events.''° 

Judging from the eclectic Southern Baptist eschatological standpoints, 
it is safe to say that it is possible to work out the differences instead of 
creating division within the church as a result of differing opinions. 
Thinking along these lines, as an amateur theologian, I am encouraged to 
form the idea that approaching Eschatology in this manner will not destroy 
or degrade other forms of theologies, instead, allowing diversities of 
scholarship will promote unity, based on critical thinking that may result 
to humility in the way theologians and thinkers present their ideas, as not 
to appear dogmatic or dangerously fundamentalist within the Body of 
Christ. This hopefully will motivate proper worship, service and genuine 
love to our Lord and to others. 


to9Stephen J. Wellum, The Southern Baptist Journal of Theology. Vol. 
14. Spring 2010 


1° Ibid. 3 
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Nonetheless, regarding the eschatological issue among the Southern 
Baptists, in the international scene, everything is not as peaceful as it is. 
Evident from other sources, some modern Southern Baptist theologians, 
scholars and even pastors are divided in their opinion or on the second 
coming of the Lord Jesus Christ, which lead to eschatological debates and 
fighting. An article written by David Roach on the “Southern Baptist and 
Millennium”!!! indicated that there are people in their group espousing 
opposite or slightly different ideas on the Second Coming of the Lord Jesus 
Christ. For instance, James W. Bryant teaches Traditional Dispensational 
Premillinialism and holds that at the end of world or church history, there 
will be a rapture of the church, to be followed by the tribulation, and after 
that Jesus will establish a millennial kingdom here on earth.'’* On the other 
hand, another Craig Blaising, as I mentioned in momentarily in the previous 
discussion, adopted the view of Progressive Dispensationalism which see 
the future specifically of Israel as part of God’s plan and purpose. He 
believed that God in His covenant towards Israel is true. This view rejects 
the theology that Israel is just a type or symbol that is destined to disappear 
in the outworking of God’s plan. Blaising'view stressed that the Church does 


not replace Israel, but in the other way the church and Israel point to 


111 David Roach, Southern Baptist and Millennium” Volume 22, Issue 
5, June 2014. http://www.sbclife.net/article/2295/southern-baptists-and-the- 
millennium 
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different aspects of God’s divine plan.'!? Moreover, in dispensationalists’ 
wider understanding, Israel is an ethnic people who pridefully inhabits their 
nationality and even their politics while they see the Church as a different 
entity. The concept of Church and Israel are perceived as different kinds of 
people coming from different places or nations, being united in Christ by 
the work of the Holy Spirit. Thus, Israel and the Church are categorically 
different from one another.'" The third Baptist theologian is Nathan Finn, 
who believed in Historic Premillenialism, which holds a view that in the 
future, there will be a year of tribulation and that the Antichrist will 
dominate the whole world under a false religion and he and his followers 
will persecute all the faithful believers of Jesus Christ. When these things 
will come to an end or be finished, the Lord Jesus Christ will come back to 
earth to defeat the works of Satan, through the false religion, together with 
his allies. Then Jesus will bind them all and beginning that day, the Lord will 
reign for a thousand years." In addition, a fourth known Southern Baptist 
Theologian stressed his views influenced by Mid-Trib Premillenialism. This 
view holds that the church will experience a mid-tribulational rapture, 
which will occur within three and a half years into a seven year period of 
tribulation. This view is backed by scriptural passages from the Old 
Testament, specifically, Daniel 9:27. The author believed that one week is a 


prophetic seven years. Nonetheless, this proposition has a problem. 
113 Thid. 
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Questions such as when would be the best time of rapture to occur? Will it 
be in the beginning, middle, or in the end? To this, Thomas P. Johnston 
claims the rapture will begin in the middle as based on the book of Daniel, 
which are discussed in 7:25 passage as well as in 12:1 and Revelation 

Tle 2s? 

Lastly, a theologian by the name of Michael Kuykendall holds the view 
of Amillenialism. This view teaches that millennium symbolizes the 
timetable of the whole Church. For him, the apocalyptic book aptly called 
Revelation especially chapter 20 is just a symbolic type of literature. In this 
belief there is no rapture at all. This view declares that the ultimate 
message of the book of Revelation was the calling of all persevering saints 
even in the brink of death. It does not depict a rapture as a period or 
moment when Christ will be "caught up with the believers in the clouds," 
rather, this part of the passage merely offer a simple chronology but not a 


literal symbol. 117 


Christian and Missionary Alliance 


This denomination is one of the largest groups in the Philippines and 
among other countries. The founder of Christian and Missionary Alliance 


Albert Simpson believed that the pre-millennial teaching is infallible or 


u6 Thid. 
1 Iþid. 
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free from error concerning the Lord’s return.''® Pre-millennialism says that 
Jesus Christ will visibly return to earth and establish a kingdom over which 
he will personally rule for a thousand years.'!’ Like their Baptist 
counterparts, the Christian and Missionary Alliance theologians also 
believed in “dispensationalism.” Specifically, their hermeneutics divides 
the Bible into seven era and hereby claimed that God’s salvation activity is 
organized differently in each. Hence, the primary teaching of 
dispensationalism is that the present will end up with in a horrible 
situation for seven years evidence of God’s curse to the whole earth. 
Nevertheless, in this situation, the true Christian community will not be 
able to join in this great tribulation because prior to it, Jesus Christ will 
little by little come and will take all the true believers of Jesus Christ away 
from this world and take them to heaven.'*° However, being dogmatic 
regarding this view can result to quarrelling against other churches with 
different eschatological views and this will eventually discourage Christian 


believers from fellowshipping with one another if it comes to this. 


For the past years of its existence, the Christian and Missionary 


Alliance as a religious denomination and ministry work faced a lot of 


18A.B. Simpson, “How I was Led to Believe in Pre- 
Millenarianism,” Christian Alliance and Missionary Weekly 7, no. 19 
(November 13, 1891): 298-299. 


u Franklin Arthur Pyles, The Missionary Eschatology of A.B. Simpson. 
http://awf.world/consult/franklin-pyles-the-missionary-eschatology-of-a-b- 
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theological issues, notwithstanding its eschatology. Michael Tymchak is 
one of the theologians from this camp who bravely defended the 
eschatological stand of their denomination. In his study, he emphasized 
three concerns in order to address the issue on Premillenialism. First 
concern he dealt with is the criticism on the seeming disconnect of this 
eschatological view to Christian Ethics.'*! They have been attacked by 
others on the claim that premillinialists do not need a social justice.!” 
Nevertheless, Tymchak argued that in their eschatological view, they did 
not only need a social justice but social reform as well. Premillenialists 
support this understanding for the reason that premillenialism promotes 
social reform in which every believer of the Lord Jesus Christ must 
participate actively in their society until Jesus Christ will return. In the 
second part his thesis, he developed a biblical basis for his theology in the 
premillennial point of view. He mentioned that one of the fundamental basic 
Christian ethics was based from the message of Jesus Christ found in 
Matthew 6:10 stating “your will be done on earth as it is in heaven.” For 
Timchak, this command of Christ must be a foundational to the beliefs and 
lifestyle of all Christian believers. Furthermore, he added the passage on 
the great commission of Jesus Christ is a mandate as well for the 
premillenialist. Following Jesus should result to these acts for it these are 
- ‘21M ichael Tymchak, Ethics and the Coming King - The Development 


in Alliance Christological Readings. 
https://online.ambrose.edu/alliancestudies/ahtreadings/ahtr_s1423.html. 


12R,M. Anderson, Vision of the Disinherited. New York: Oxford 
University Press, (1979), 200 
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His will for His people. In response to the issue of social ethics, Tymchak 
proposed that social reform must be seen in the light of the Premillenialist 
theology. This must be non-negotiable among the follower of Jesus Christ. 
Thus, in conclusion, the word “end times” or the eschatology of 
premillenialist must be conformed always to the basic foundation of the 
great commission of Jesus Christ which is part of His mission and 


evangelization of the whole world. 


Presbyterian 

One of the major beliefs of Presbyterianism especially in the West and 
as one of the major references to all Presbyters in the world is the so- 
called “post-millennialism.” This current word is defined as the time of 
peace, prosperity and that righteousness would cover the earth without 
the ruling power of Christ but through the Church before Jesus will come 
back at the end of the age. In this context, all the nations will be converted 
into Christianity and believe God’s law through the gospel message. 
Hence, in this scenario Jesus Christ will return during the end of 
millennium, therefore it is called postmillennial return.'*4 The American 
Presbyterian Church’s view suggests an eschatological calendar such as 


the following: (1) the world will become better and this is the mighty act of 


?23Tbid. The quotation of the authors thought based from his article is 
too long because it is so hard for the researcher to make it more concise the 
articles point of view and argument. 
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the gospel that will slowly impact to every lives and converts all the world; 
(2) during the millennium people will see Jesus through their naked eyes 
as He gloriously return; (3) there will be a resurrection among all the dead 
during this period; (4) there will be a translation of the living saints during 
this period; (5) and the nation of Israel will come to know the Lord Jesus 
Christ at this moment; (6) and lastly, the whole universe will be 
established with the new heavens and the new earth.!”° 
The scholarly and vast eschatological perspective among the 
Presbyterian Church is impressive especially when it impacts their lives for 
the better. Nevertheless, Lee C. Barrett wrote an article on Presbyterians 
Today and he mentioned that understanding of Eschatology is just 'mere 
speculations and in some ways of neglect.' More on this, the author 
proposed that if such observation is valid, it does more harm than good.'° 
The same author expressed his worry on the application of eschatology 
because it distracts believers from living their lives effectively at present 
especially when most have flawed comprehension regarding this concept. In 
the same manner, he argued that if believers will know what will happen or 
will occur in the future beforehand, then it will probably undermine the 
message of hope of the Gospel. It might render the message powerless, 
failing to catch and touch the hearts of the members of the church.” 


2sTbid. 
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Another conception from the Presbyterian Mission Agency in a 2019 
article on Eschatology states that many years ago many Christians 
speculated about the end or the second coming of Jesus Christ and some 
dated it to occur in late December 21, 2012 in accordance to the Mayan 
Calendar.'”° In this event people interpreted it as an event where people will 
be annihilated by others. Consequently, others believed that this is the 
dawn of the new age and some are still expecting to wake up on the 
following day with same mind as what the authors mentioned.’ Despite of 
this, Presbyterian preachers and pastors had their own focus with regards 
to some themes on eschatology. Based on the same article, there were 
numerous compilation of articles about eschatology during the eighteenth 
century sourced from the articles and sermons of American ministers 
during that time. These probably represent varied theologies and reviewing 
the history and reformation of Presbyterians from the beginning of their 
existence till now, this conjecture will be supported. Nevertheless, there are 
times that this group by the leadership of Mckendree Robbins Long was 
influenced by the pre-millennial fundamentalist ideology, which soon 
became popular in the South America.'*° Hence, among all the 


Presbyterians in the year 2012, the issue regarding the Mayan Calendar as 
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a basis for eschatological dating became irrelevant until these present times 
for the faith of the Presbyterian Church. However, all of the forefathers of 
their faith were influenced and had grown spiritually matured, and many of 
them became influential thinkers and leaders in the whole world because of 
their eschatological understanding. Never had it happened in their lives 
that they stopped ministering as influenced by their eschatological views. At 
present, the denomination continued to preach the Gospel and their faith is 
evidenced by the profound results of the effect of the Gospel of Christ to the 
world through their ministry. 

Another big discussion on Eschatology among the Presbyterians was a 
result of the proceedings during the 118" General Assembly in 1978. This 
gathering presented 12 theses on eschatology for the guidance of their 
Church and the whole group of Presbyters. The major goals of these theses 
are (1) to motivate all the assembly to desire the unknown things of God 
including the future and this motivated them to exercise good attitude 
towards their service to their Lord ; (2) to reaffirm that in all of these 
things, it is still the Sovereign act of God towards creation, redemption, and 
that the consummation of his purpose will always prevail; (3) the ultimate 
reality of the kingdom of God was already proclaimed by all of the Prophets 
in the Old Testament time before, and it is being manifested in the life, 
death and resurrection of Jesus Christ, and he is present with us now, and 
the final manifestation will be fully materialized in due time at the Lord’s 


return ; (4) to follow the Westminster protocol that God holds the 
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consummation unknown to all in order for us to be watchful, and to refuse 
the capacity of man to comprehend the things that is ahead to them ; (5) to 
understand that God’s sovereignty is the most important thing in knowing 
all the purpose of life, and that purpose are already assured by Jesus Christ, 
and in all God is always on His way towards His purpose; (6) to understand 
that the creation will be redeemed from all deterioration period, sin, and 
most especially the death, and it is not because of the normal production of 
history, but above all it is all because of God’s ordination of it all; (7) to see 
the reward of God to those people who completely trust Him and His power 
that He is able to finish his work of redemption is hope, and this is not just 
an optimistic idea but can be shown in the progress of life; (8) to know the 
hope of all creation and the challenges that believers are about to face, how 
to resist the evil of this world and on how the Church will persevere till the 
end; (9) in relation to the idea that Jesus revealed to us as He rescued us 
from all the dominion of sins so our response must to show the kind of love 
that Christ expect is from us and that is love towards His creation, and to 
announce that our future is always secure in the hands of our Lord Jesus 
Christ; (10) to be able to have confidence in the vindication of God towards 
evil and the effect of that is to see a community of faith, hope and love, that 
would fight against the injustices and the corruption of this world and to 
maintain the life of being righteous; (11) to identify the various differences 
of the theology of eschatology among the Presbyterian groups but it must 


not create a division, rather, they will come up with a view of unity and to 
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preserve the relationship and above all they will come up with an 
agreement of the covenant of grace, translated to one covenant people, one 
salvation and one return of Christ and his one judgment, and lastly; (12) to 
see that the hope should never change from its focus that the Lord Jesus 
Christ as the Savior, and his ministry of reconciliation should be the priority 


of every Presbyterian. '*! 


The Foursquare Gospel 

This group of believers defines the word “eschatology” as derived 
from the two Greek words “eschatos,” “the last,” and “logos,” “subject 
matter.” Therefore, eschatology is defined as “the last subject matter” that 
deals with the last events of our sacred history including all the creation of 
this age, and all the events of this age.'°* The Foursquare members believe 
that the second coming of Jesus Christ is personal and imminent; that He 
will descend from heaven in the clouds of glory but the people will not know 


it in advance which is a belief based on 1 Thessalonians 4:13-18. On the 


131 This long quoted and paraphrased statements are coming from the 
adopted paper of The 118" General Assembly of the Presbyterian Church 
(US) a predecessor denomination to the Presbyterian Church (U.S.A.) on 
1978. (https://krusekronicle.typepad.com/Documents/eschatology.pdf) 
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other hand, those who remain in the Lord will be taken with Him. 13 
However, there is not much difference between foursquare theology and the 
Baptist theology except on the forceful teaching of the Foursquare about 
the rapture. For the past years, especially in Mindanao, the rapture 
theology truly affected the life of Foursquare believers. Based on this 
teaching, they imagined that when this event will take place, it is possible 
that people might have accidents on the highway due to the rapture. The 
driver of a vehicle for instance, will go instantly with the Lord and leave his 
car running freely on the highway. 

In this field of thought among the Foursquare Gospel denomination, 
pastors understood that the second coming of Jesus Christ is also His 
promised return.'** This return of Jesus is the first coming as they shall say 
but this coming is in fact, the second coming since the first coming of Jesus 
happened on that time when he was born on a manger in Bethlehem. 
According to the article of the Life Foursquare Church at 2016, people 
understood eschatology as the start of Jesus' millennial reign and that is his 
second coming. According to this theology, the Millennium will occur at 
least five months after Jesus comes.'*° They also criticized certain theories 


about the eschatology which teach that the gathering of Christians will just 


133Aimee Semple McPherson, Declaration of Faith. Los Angeles, CA: 
International Church of the Foursquare Gospel, n.d.), 21-22. 


134 Life Foursquare Church, 
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happen during the three and a half or seven years before the second coming 
of Jesus. They disagree with these theories because they believed that the 
rapture will happen during the time of the second coming of Jesus Christ’*® 
but they also believed that the rapture will prevail after the tribulation 
happen. Furthermore, this rapture as they claim will take place after some 
Signs appeared which will affect the movements and behavior of the sun, 
moon and the stars as depicted in the Gospel of Matthew, particularly, 
chapter 24 verses 29-31. Interestingly, they added up to this eschatological 
understanding with the teachings about signs and wonders. They also have 
made use of the passage in Revelation 6:12-14 as another description of the 
signs of sun, moon and stars.'*’ Hence, for them they firmly believed that 
there will be a numerous crowds of people who will appear before the 
presence of God after these signs take place illustrated in Revelation 7:9-10. 
It is very clear that the Foursquare Church heavily depended on the 
Matthian passage as well as Revelation to support their eschatological 
views. 

On the event of the second coming, the Foursquare Church believes 
that when the second coming of Jesus will take place, He will appear on 
earth as an image of the King, sitting on a cloud and wearing his own 
crown.'°° They associated this appearance of the Lord as a time of harvest 


that indicates that the time is already ripe for gathering of all people from 
136 Thid. 
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all corners of the earth. This kind of illustration is a picture of rapture as 
the reaping time when the victorious King, the Lord Jesus will finally 


harvest all the people of the earth. 


Seventh Day Adventist 

The Seventh Day Adventist claimed to be one of the fastest groups in the 
world as it is being prophesied in the Bible.'*° Their view of the end times is 
leading up to the return of Jesus soon which began in 1844 when Jesus 
entered the Holy of Holies in heaven and began His investigative judgment 
of the sins and works of believers. When this work is finished, the rapture 
will occur.'*! This understanding of the end time of the Seventh - day 
Adventist stressed that the United States will align with the Vatican in a 
conspiracy to oblige all believers to make Sunday, a day of worship all over 
the world. This moment will lead to a horrible persecution among all 
Sabbath keepers or the Seventh-Day Adventist Church. '*? According to the 
Seventh - day Adventist, in this moment, Satan will act like Jesus and will 
declare that Sunday will be the regular service for worship and they called 
this as the “crowning act.” The Papacy is also an act of the anti-Christ 


according to them and the Evangelicals will be the false Prophets during 
139 Thid. 
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this period and above all the United States of the America is the enforcer; 
and this will be a great tribulation to all Adventist Church which is the 
“battle of Armageddon between Adventists/true believers and the Sunday- 
keepers who have taken the mark of the Beast.!*3 

To make sure that they keep their stable ground, in June 25, 2018, all 
the Seventh Day Adventist Church scholars gathered in Rome to affirm their 
Biblical Eschatology. In this gathering of Bible scholars they affirmed 
various faith statements or stipulations. The first one is that they affirm the 
authority of the Scripture in the existence of the Seventh Day Adventist 
Church. This means that they are being raised for the fulfilment of the 
biblical prophecy. For them, this is somewhat like a presentation of the 
eschatological fulfillment, and that is one of the significant parts of their 
theology, preaching and mission. '** Secondly, they also affirmed that 
Biblical Eschatology has its origin in the Triune God since they also believed 
the theology of Trinity. Thirdly, they affirm that the life, death, and 
resurrection of Jesus Christ is the center of their eschatological hope. 
Moreover, upon waiting for the second coming, they believed that the Holy 
Spirit is working upon them, and the He is the one who confirms that they 
are children of God and heirs of God. Fourth, they affirm that eschatology 
represents historical facts, hence, giving them a solution to every problem 


43Doug Bachelor, “The Final Events of Bible Prophecy,” a video 
produced by amazing Roseville, CA: Facts Ministry, (2004). 
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caused by the sin here in the universe. Fifth, they also affirm that through 
eschatology, the Lord confirmed all of His promises and encouragement to 
His people. The sixth statement of affirmation is on the belief on the 
historical accuracy of the biblical account of creation, the fall and also the 
flood, which helped in strengthening their affirmation towards biblical 
eschatology. The Seventh stipulation state that they also affirm that the 
book of Daniel and Revelation are the foundations of their understanding of 
biblical eschatology. Second to the last, is the 8th statement which affirms 
that the three message of the angels in Revelation 14 are connected to the 
gospel, the ministry of Jesus; including the commandments of God, the 
Sabbath and so on. Then lastly, is the 9th which affirms that they are also a 
steward to God’s creation and this is extended to taking care of their 
physical bodies. Together with that, they also exemplify the love of Jesus 


towards others as a testimony to this dying world.'*° 


Assemblies of God 

The Assemblies of God uphold the pre-millennialist view. However, 
there was a great reversal as they say from Christian activism in society to 
missionary activity as they primarily focused on the saving of souls before 


Jesus would come.'** One of the major strengths or effects of eschatological 
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understanding among the Assemblies of God is the pronouncement that 
Jesus is coming. There was an optimistic view of eschatology when the 
Assemblies of God was founded during the World War I!” but despite of all 
these challenges, they still believe on the second coming of Jesus Christ, 
which includes the rapture of the saints which is their hope and then 
followed by the return of Christ with all of his saints to reign here on earth 
for a thousand years based on Ezekiel 14:5, Matthew 24:27-30 and 
Revelation 1:7. Moreover, they also claim that this millennial reign would 
bring salvation to Israel in Ezekiel 37:21-22 and later on, to establish an 
eternal peace in Isaiah 11:6-9.'*8 

For a number of years, God blessed this group so much with 
abundance of believers and the Gospel of Christ changed the lives of many 
through their discipleship. They have more people working for the 
expansion of God’s kingdom despite the difference of their belief from other 
evangelical churches. Nonetheless, in the current article of Daniel D. 
Isgrigg, one of the theologians of this denomination, it is evident that he 
deals with issues on social reform programs rather than theology although 
he also claims that the Assemblies of God's primary theology of eschatology 
depends on the teachings of pre-millennialism. He also stressed that 
eschatological implications should be seen in the lives of the believers. It is 


47Phillip Jenkins, The Great and Holy War (San Francisco, CA: Harper 
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encouraging to know that it is not only the Assemblies of God scholars who 
have espoused this idea so far. Other Pentecostal scholars agreed on what 
are essentials. For this group of spiritual thinkers, seeking for alternative 
steps that would motivate the people of God to participate in the social 
activities which they can perform to proclaim the gospel of our Lord Jesus 
Christ is more important than being legalistic about one's eschatological 
views. Engaging in social endeavors, activities, projects or outreaches as a 
way of proclaiming the Gospel of Christ is already a proof of their 
spirituality.’ It follows then that the said eschatological perspective of the 
Assemblies of God was not neglected because they have somehow applied it 
through various types of social reforms and other visible act of Christianity 
towards their community.'°° Moreover, as previously discussed and studied, 
it is safe to say that most of the evangelicals agreed on social reforms. As a 
researcher on the field of eschatology, reflecting on the eschatological view 
of the Assemblies of God, I can propose that viewing eschatology as a non- 
essential doctrine of the evangelical church may prevent the denominations 
from non-essential arguments. So, instead of embarking in theological wars, 
it will be more worthwhile to engage in participating in the social reforms in 
our communities as our response to the Gospel of Christ. This will be our 
“49Gerald T. Sheppard, Pentecostals and the Hermeneutics of 
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means for an end and that is the glory of the Son of God who gave His life 
for us, our Only Hope, now and in the future. 
Summary of Christ Churches’ Common Beliefs and Differences on 


Eschatology 


In what follows are the similarities and differences of beliefs on 
eschatology by the Christian churches. These would include: 

First, all Christian churches believe that Jesus would surely return. 
Regardless of the time and event of the arrival these groups are hopeful for 
the coming of Jesus Christ. This hope unifies the body of Christian Churches 
and this hope symbolized that Christian Churches belong to the expectant 


Church. 


Second, the churches’ greatest hope is that when Jesus returns they 
will be with Him in His paradise; they will certainly be saved and be with 


the Lord forever when he returns. 


Third, endurance is one of the common elements or characteristics 
that these Christian Churches possessed. Loyalty is the keyword for 
endurance. They strongly believe in the notion of being excluded in the Last 
days if they are not in the service of the Lord. Therefore, loyalty or 
faithfulness to the teachings of Christ would invigorate them in carrying 
and fulfilling their missions faithfully as they continue to wait upon the 


Lord’s return. 
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Moreover, the researcher puts forward common differences among 
Christian Churches. These differences are, in any case, the thrust of the 
research, which would include: 

First, The key major notion of the separation of eschatological 
perspective among Christian Churches is the time. The time somehow led 
them into division. The Southern Baptist believed on pre-tribulation where 
rapture will take place before the seven years of tribulation and then the 
second coming will appear. The Christian and Missionary Alliance believed 
on pre-millennialism. They understood that Jesus Christ will return 
physically on earth before the day of millennium. The Presbyterians 
believed on post-millennialism where Jesus Christ will return to earth after 
the millennium. Christ had already established peace among Christians and 
the millennium period was already present and Christians are given a task 
to expand the kingdom of God and after which Jesus will return. The 
Foursquare Gospel believed on rapture. Though they have almost the same 
view of the others on rapture; however, theirs is entirely different. The 
Seventh Day Adventists believed that the end times would have happened in 
1844. But, the conjecture failed and it led them further to postulate another 
theology, that is, the United States will have an alliance with the Vatican 
and forced everyone to worship on Sunday. A movement perceived to be 
Anti-Christ by this group. The big difference compared to others is not the 


time of the return of Jesus but that worship on Sunday is undoubtedly the 
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sign of the Beast. The last, the Assemblies of God have in common with the 
Alliance, yet they vary from the rest of the Christian groups. One of the 
major differences of this group is not on the issue of time of the second 
coming of Jesus, but on their hope upon waiting the second coming of the 
Lord Jesus Christ. The group changed their perspective from theological 
dimension to practical. Practical understanding of the second coming in 
some ways promotes hope among members and encourages them to 


participate in social activities in their respective communities. 


85 


CHAPTER V 
THE IMPLICATIONS OF PAUL'S THEOLOGY OF ESCHATOLOGY IN 
GALATIANS TO THE UNDERSTANDING OF ESCHATOLOGY AMONG 


FILIPINO CHRISTIAN CHURCHES 


The researcher had drawn several implications of Paul's 
understanding of eschatology in his writing to the Galatian Christians to the 
understanding of Filipino Christian churches on eschatology. They are as 


follows: 


On Crafting the Vision and Mission of the Church 

Pauline eschatological perspective based on the book of Galatians 
challenges the christian church to reconsider the contents of its Vision and 
Mission. In the Old Testament, the author read that God created a perfect 
world and the Garden of Eden depicts this perfection in a small way. Even 
after the Fall, as implied by the nature of the Godhead, the Triune God did 
not plan to lower His standards of perfection although, sin has marred His 


plans.'*' Through His Son, Jesus Christ, God’s desire is to bring back all of 


151 Daniel I. Block. Theology of Work Bible Commentary. Hendrickson 
Pub; Volume, Boxed Set ed. Edition. (2016). 1-1024. 
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creation in perfect harmony once again'”” and this desire must also be the 
same desire that rests in the heart of the Church. Hence, such intention 
needs to be reflected in what the church does and encapsulated in the 
Vision and Mission of the Church. This implication further asserts that an 
eschatology that only visualize or envisions the Second Coming of the Lord 
is truncated. It limits the Church’s potential and capabilities, thus, added to 
this is the consideration what a ministry of restoration is all about. 
Restoration in this sense encompasses relationships between humans to 
God, humans to nature (including sentient non-human beings) and humans 
to fellow humans.'*? These components of watchful waiting and doing 
restorative ministry are essential to understanding Pauline eschatology. 
Connected to this, God from the beginning was depicted as the 
restorative God and if this is the case, the Church as God’s chosen people 
should also be actively engaged in such passion as expressed in its Vision 
and Mission. Becoming engrossed in waiting for the Second Coming of 
Christ may create passive Christians that neglect God’s vision to expand His 
territory. This limited understanding brought out by a truncated 
eschatological view may hinder them from making genuine disciples of 
Christ. The present day Church must not be preoccupied with waiting for 
His second coming as reflected on the traditional way of responding to 
eschatology. Instead, God’s people must view it in the perspective of God. 


132 N.T. Wright. The New Testament In It’s World. HarperCollins 
Publishers. (2019). 1-992 
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The Church needs to be preoccupied with the mission and vision God has 
given to the Church. This can only be discerned by a Church that is 
sincerely seeking the will of God. This present period of the Church should 
be viewed as an opportunity for God’s people to become closer to Him in the 
light of their Christian understanding about the concept of their union with 
Christ. Consequently, such knowledge and wisdom will motivate spiritual 
growth and maturity. 

Oftentimes, the believers or the Church’s preoccupation with the 
Second Coming prevents them from focusing on relevant evangelistic and 
missionary work of spreading the gospel message as part of the Church’s 
Vision and Mission. This goal echoes the invitation of Christ to all believers 
to participate in His vision and mission for the Church. Furthermore, this is 
the desperate era of reaching the lost and bringing them at the feet of Jesus 
Christ, the Lord and Savior and as Wright emphasized: 

“For Paul: then, 'evangelism' was not just about soul-rescuing, 
and 'mission' was not just about the wider advancement of 
Christian understanding. Paul apostolic task was, so to speak, 
tabernacle construction, temple-building. That is clear in 1 
Corinthians 3. In other words, he saw his vocation in terms of 
bringing into being 'places' - humans, one by one and 
collectively - in which heaven and earth would come together 


and be, yes, reconciled. 'God was reconciling the world to 
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himself in the Messiah': The Messiah is the New Temple where 
heaven and earth meet, reconciled through his sacrifice.'™* 

The author emphatically claims that the Church as God’s servants or 
disciples should remember the great task of bringing all creation into its 
rightful place under God’s sovereignty or Lordship. God’s work such as 
evangelism and mission is not only limited to the religious spheres since the 
gospel is supposed to saturate God’s created world as He originally 
intended it from the beginning.’ Hence, the Church as God’s people, 
transformed into the image of God’s Only Begotten Son Jesus are 
empowered to do this task. Nonetheless, Paul has not envisioned this 
ministry to be done by him alone but he expressed his longing for a 
renewed community doing the task that God wants His people to do. To be 
actively participating in God’s vision and mission as a Church is likened to 
building God’s temple. This is quite reminiscent of that old gospel song that 
Filipino believers used to sing years ago and goes like this: 

Brother won’t you help me, sister won’t you help me building 


up the temple of the Lord. Brother won’t you help me, sister won’t 


44Wright, N.T. Paul and the Faithfulness of God Parts III& IV. 
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you help me building up the temple of the Lord.'® 

The song simply captures what the Church is supposed to do as Paul 
understood it. Nevertheless, this task is hard to address since most 
evangelical churches these days have certain theological distinctive and 
eschatological biases. This has negatively contributed to the division or 
schism in the Church, splitting God’s people into different camps and 
oftentimes the roots of the dissension hinders what the Apostle Paul wanted 
the early church to understand as echoed by the writings of NT Wright, in 


application to the situation of the contemporary Church. 


On the Ministry of the Church 

One of the major ministry of the church is to be a blessing to others and 
not to be divided from one another. Church ministry must reflect our service 
and love for one another but different understanding or view of eschatology 
prohibits people from serving and tragically ignited the fire for senseless 
fights and arguments about the scripture. This senseless arguments is far 
from the original perspective of Paul.'°’ Hence, how will eschatological 
implications affect the different ministries of the church, particularly in the 
areas listed below? 

156 Retrieved from 
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(a) Worship. The heart of church worship must be through the 
accomplished work 
of Christ on the cross and the coming victory in the future. Their worship at 
present must be a depiction of what will happen in the future when all 
things will be absolutely and finally be under the Lordship of Jesus Christ as 
it is in heaven, it shall also be on earth!*® It is expressed when each 
Christian believer worships God in an attitude that depicts heavenly 
worship characterized by joy and gratitude. God requires every believer to 
worship Him genuinely therefore this must be the main priority of every 
Church to equip the members to worship in a biblical way. In his letter to 
the Roman church, Paul implies that God sends Jesus on his mission in 
order that the Gentiles might glorify God for his mercy.'*® to paraphrase it; 
succinctly, to use Piper’s'®° quotation: 
“Missions exist because worship does not.” 
Worship should be the final end of all theology'®'. Therefore, the author’s 
understanding of eschatology surely affects the manner of worship of the 
= 8 Matthew 6:10 


59Romans 15:9 


e°John Piper in his book “Let the Nations be glad claims that 
““Missions exists because worship doesn’t. Worship is ultimate, not 
missions, because God is ultimate, not man. When this age is over, and the 
countless millions of the redeemed fall on their faces before the throne of 
God, missions will be no more.” 


1e1Kevin J. Vanhoozer in his book The Drama of Doctrine said that 
‘Worship is ritualized theology; theology is reflective worship. The quality 
of our worship is therefore an index of the quality of our theology (and vice 
versa)... Dogmatics both begins in and leads to doxology. 
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living God. Thus, if something is erroneous about the way of worship then it 
also follows that something is wrong with the theology. Consequently, this 
implies that Christians and Christian theology practitioners, must consider 
these consequences. On the other hand, relating biblical exegesis of 
worship to eschatology should lead to the realization that worship to God is 
to be the main priority of every believer. Conversely, Mindanao Christians 
has a tendency to be divided in understanding worship as affected by issues 
in eschatology. Hence, to revisit Pauline eschatology and its implications to 
worship as proposed in this paper has a great potential in addressing the 
issues. Moreover, as emphasized by Paul, it relates to corporate worship of 
the larger Body of Christ and not just one individual or a single 
denomination. If this consideration is foremost, Christian fellowship as 
peoples, children and servants of God will be more meaningful and 
productive. Consequently, Christian witness will be more effective and 
relevant in the current world. 

Furthermore, in the light of the biblical metaphor of the Church as the 
Bride of the Groom who is the Lord Jesus Christ, an apt picture of the 
communal accountability should be for all believers to look at their fellow 
Christians with affection and compassion in spite of the differences in 
culture or theological distinctive. On the other hand, worship involves hope. 
Worship of the Lord that is also the manifestation of one's hope in God is to 
look forward to His sovereign rulership and complete leadership over 


creation. If that is the case, worship must be genuine, truly soaking under 
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God’s presence and having a heart felt accountability towards others. This 
includes helping them change their minds and transforming their 
understanding of worship. 

(b)Prayer. The other priority ministry of the church is the ministry of 
prayer. Prayer must be done and influenced by the eschatological 
understanding of Paul by reflecting on what Jesus accomplished in 
His death on the cross and its meaning, leading believers to trust 
God’s promise towards the future. Lining the hearts to God through 
prayer and claiming His promises through prayer will be an effective 
ministry result inside the church. Prayer should be done without 
wrong motivations or merely expecting that all of God’s promises 
will take effect in the future only, rather it is a vibrant hope that 
claims the victory of God through Jesus Christ today, including that 
hope that Jesus will establish His rule here on earth. Praying to God 
with a right understanding of eschatology has a big difference 
between praying with a lack of right eschatological perspective. This 
is call for more contemplative and meaningful prayer as opposed to 
meaningless rituals that are oftentimes regarded as true prayers. 
The Apostle Paul was reflecting on the Lord’s Prayer in the book of 
Matthew; Your kingdom come, your will be done, on earth as it is in 
heaven.'® This prayer of Jesus signifies that He will come to earth, 


to reign and establish His dominion forever. Therefore, looking at 


162 This is Jesus prayer in Matthew 6:10. English Standard 
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that kind of prayer and being influenced by it will improve the way 
Christian’s pray and more reflective and devoted for the Lord’s work 
and ministry. Paul points out that Jesus is now beginning to restore, 
taking and advancing His kingdom here on earth through the spread 
of the Gospel message. Prayer is also eschatological in nature as RJ. 


Rushdoony claims;'° 


prayer has a big part in all worship as a 
church. On the other hand, Andrew Perriman believes that prayer is 
timeless.’ For instance, the Lord’s Prayer in the book of Matthew 
emphasized that the kingdom of God and His will be done on earth 
as it is heaven and evidently this reveals that Jesus eschatology was 
also reflected in Paul. Since it was Christ, the Lord, who provided 
this example of an eschatological prayer, it is only proper that the 
Church should imitate His thoughts. Along this line, the Church 
should understand prayer as well as do it expressing the Christian 
hope of seeing the fulfilment of Jesus as the Son of Man.'® If this 
prayer was considered as a lifetime prayer of all the disciples of 


Jesus from the early church, then this too should impact the 


contemporary churches. Nevertheless, it is not about mimicking the 
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words of the prayers but the spirit in the lines that Christ Himself 
has uttered. 
As Andrew Perriman mentioned, victory now belongs to Jesus 
and Satan is rendered powerless, and will finally lose his control over 
the world. This prayer is to declare that Jesus King and believerd 
should allow Him to control them as a church. Hence, the Lord’s 
Prayer would help the church in understanding the meaning of prayer 
deeply. On the other hand, without proper understanding about 
prayer, the church also will lose its power in prayer. 
On Mission 

Consequently, Pauline eschatology will motivate us to change our 
perspective in doing mission also. The church's missiology will now be 
focused on influencing others towards the very presence of Christ, believing 
that this can be done through the working power of the Holy Spirit. In 
Paul’s Jewish mindset, doing mission is spreading the Temple of God all 
through-out the universe and that Temple is the walking Temple our Lord 
Jesus Christ. Mission is spreading not just the presence of God but at the 
same time spreading the territory and influence of Christ. This mission work 
is not a monopoly of the church leaders, professional pastors or 
missionaries, instead, it is a task of all Christian believers.'®© So one of the 
greatest questions in doing mission specifically in a Filipino context pertains 
-© 1% Benjamin L. Gladd and Matthew S. Harmon, Making all Things 
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to what should be the content of every preaching during missionary work. 
Generally speaking, per observation, doing mission for the church is 
oftentimes limited to supporting missionaries by helping them financially, 
although praying for them is a given. Most Christian churches brand 
mission work as helping the poor or the least of these. However, 
considering Pauline eschatology, the church’s mission attempt on reaching 
out to unbelievers without preaching the message of the Gospel through 
words needs to be scrutinized. Paul’s emphasis in mission work based on his 
eschatology is the preaching the gospel fulfilling the Lord’s command and 
God’s purpose for the church. Preaching the whole Gospel is a must and the 
whole message of God is not just about making sinners feel comfortable. 
Yes, God loves sinners and died for them and if they surrender to that Good 
News, embrace it as their salvation, their faith as believers will be seen 
through their respond to it or they only become passive Christians. God’s 
salvation is not like a dole out system, which is sadly a part of the Western 
baggage that most colonized countries happen to be stuck with. The Gospel 
although does not demand payment but gratitude and in that gratitude, the 
recipients act on. Such heart attitude then results to active participation in 
the Kingdom work. Christians will find it difficult to appreciate their own 
calling as an agent of restoring creation to God’s original intention if they 
are not aware of the responsibilities given to them by virtue of their 


salvation in Christ. 
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On Relationship with Fellow Believers 

Different theological views can oftentimes affect the relationships of 
believers with one another. For instance, there are Pentecostal theologies 
which the evangelicals do not agree with and this disagreement can lead to 
animosity, specifically true per observation in a Filipino setting. Hence, true 
Christian fellowship cannot happen but the eschatological view of Paul 
points out to the necessity of restoring this severed relationship because 
that is what Jesus prayed for’®’ unity of His disciples or followers. Currently, 
this prayer may be applied to all religious Christian denominations that 
believe in the Lord Jesus Christ regardless of our differences. Maybe, we 
need to be reminded once again not to major on the minor doctrines of the 
church. Since we bear the image of Jesus, it should also follow that in the 
minds and hearts Christian’s also need to be one as the Father, Son and the 
Holy Spirit are one although they are three distinct Persons. Despite of 
increasing concerns and the development of scholarly thoughts about 
eschatology, Christian’s response should be, as their knowledge increase, 
come to a fuller understanding of their identity in Christ, especially when 
many Filipinos, have a sense of aversion about their cultural identity. !°8 


Instead of dwelling on the negative side of being Filipinos, they need to spur 


e7John 17:21 
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one another not to grow tired of doing what is well.!1® Theology and 
religiosity are both significant and relevant!” and the understanding of 
Eschatology is always tied up with religiosity and it is fundamental for every 
Christian Theology.'”! Hence, having the right eschatological perspective 
supposed to make us friendlier to others regardless of who they are and 
where they are. As a researcher, I envision that in the near future after this 
study, more Filipino theologians will rise up especially in the field of 
Eschatology to further encourage believers to truly acknowledge and live 
out the Lordship of Christ in their lives, especially in the Filipino church 
contexts. By examining their eschatological perspective, allowing Pauline 
eschatology in Galatians to inform their own theological understanding, 
Filipino Christian believers will grow deeply in love with their brothers and 
sisters in Christ. 

Moreover, Filipino fellowship centers and other places of worship will 
be filled with genuine believers, showing their love towards each other. In 
retrospect, a study done by McMinn showed how eschatology affected the 
attitudes and responses of the churches toward the Y2K crisis in 2000.17? 


Galatians 6:9 


170 Ingrid Emelia Hellstrom, “Eschatological Thought and Religiosity 
Among Christians: Patterns And Relationships"). Electronic Theses and 
Dissertations. https://digitalcommons.georgiasouthern.edu/etd/ (2007). 429. 
429 


1 Ibid. p.10 


12 Lisa McMinn. Y2K, the apocalypse, and evangelical Christianity: 
The role of eschatological belief in church responses. Article in Sociology of 
Religion, (2001).205-220. 
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This research disclosed that the churches during this time have resorted to 
different emphasis in their evangelistic message based on their 
eschatological beliefs. Three basic responses were presented and one of 
these is the referral to Luke 10:29-37 on the story of the Good Samaritan. 
Thus, this paradigm stressed solving social problems brought about the 
threat of the impending crisis. Such understanding moved the church to 
reach out to the lost for the Lord’s glory. This response is compatible with 
the millennial or the postmillennial perspective.'’? The second response is to 
use the account of Joseph in the Old Testament as interpreted Pharaoh’s 
dream and encourage the King to prepare for the coming destruction of the 
kingdom'”. This kind of response is based on the view of a premillennial 
eschatology that focuses on evangelism and outreaches. Lastly, other 
churches responded in the light of the story of Noah.'” The narrative talks 
about how God instructed Noah how to build an ark so he can save mankind 
from the coming flood. Nonetheless, at the end of the story, only Noah 
together with his family were saved. In response to the implications of the 
story, some churches have also reached out so they can save some before 
the impending disaster. Hence, if the main intention of this theology would 
affect the lives of individuals, helping them become closer to God and 
eventually enter His Kingdom, then even if their approaches differ, still God 


will be glorified. There are attempts to agree to disagree in the Mindanao 
13 Ibid. p. 15 
4Genesis 41 


Genesis 5-8 
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churches theologizing but still, there are Christian camps that will not give 
in and hold on to their theological biases to the detriment of their testimony 
of God’s love and compassion. When loyalties lie in the denominational 
distinctive at the expense of sound biblical teaching, they will continue 
disobey God’s intention for the Church to be one, thus, defying the prayer of 
Jesus for unity of the Body before he ascended back to heaven. The same 
Jesus will hold the church accountable for the disunity as the Church when 


He comes again. 


On Fuller Understanding of Christians’ Identity as Kingdom People 
The great blessing of having the right eschatological perspective is 

not just embracing the perspective of Paul but in truly understanding the 
identity in the eyes of God and knowing the rightful place in His kingdom. 
Eschatology is not only to give Christian an excitement for their future'”® 
but at the same time, it is to know their place or role in God’s Kingdom. 
Right eschatological perspective like Paul nonetheless, motivates 
christians to be a people of God that limits themselves from sin or keeping 
away from sin and that makes them godly. To know themselves in God’s 
perspective will surely impact their society. Furthermore, to know their 
identity as God’s children would give them courage to engage in the task 
of leading social reforms in their country as a Filipino evangelical church, 


seeing their spheres of influence as parts of the whole kingdom of God. In 


176 Michael J. Vlach. 7 Reasons Your Church Should Take Eschatology 
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the Gospels,!”’ Jesus taught Christians to love their neighbours as they love 
themselves. This is one of the great desires of this research to create a 
ripple effect in the society by encouraging Filipino churches to review and 
make a paradigm shift from it’s borrowed and adopted eschatological 
views as a result of allowing Paul to lead them to the right perspective of 
biblical eschatology. As a result of awaiting the final consummation or the 
final time when Jesus will rule all the kingdom of this earth, Christians 
should be excited as well as impelled to passionately serve His Kingdom. 
The effect of this realization perhaps would give a better Filipino society 
where men and women will be dominated by the love of God.!”* The 
moment we experience this kind of society which is filled with love and 
knowledge of the Kingship of Jesus Christ, will be a time when Christian 
can experience social genuine relationship, controlled by the Lord Jesus 
Christ through His teachings and principles. The main objective of 
understanding the right perspective of eschatology is to have a community 
that is being governed by the genuine law of love.'”? To reiterate, these are 
love towards creation, more deep commitment, and more realization of the 


church responsibility in the kingdom of God. I believe if these predictors 


Matthew 22:34-40; Mark 12; 30-31 
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are present, then the kingdom of God will be visible, drawing the lost to 


Christ. t80 


Affirming Christians’ Union with Christ 

Union with Christ applies to all believers regardless of status and 
nationalities. Since Jesus subdued the evil spirit and the condemnation of 
mankind, Church can also declare that they are now alive in Christ and 
living a new life in Him. Paul has also placed a great emphasis in this 
concept. Although it is not the central theme of all the Pauline writings, 
nevertheless, this can be considered as an essential point that connects to 
the other teachings of Paul from his own Epistle.'®! The more the church 
are engaged in considering the eschatological perspective of Paul, the 
more they can get closer to the very presence of Christ. This is in contrary 
to championing the denominational understanding of the Second Coming, 
when it will happen, how it will happen and the events that will take place. 
These should not be the focus of church theologizing since as observed in 
the churches in Mindanao, there are members of the Body who have 
turned away from each other since all of them claim to be right and the 


other wrong. This senseless arguments’ causes division in the church and 


ohn 12:32 


21Constantine R. Campbell, Paul and Union with Christ: An Exegetical 
and Theological Study, Zondervan Academic, (2015). 30 


122 Timothy 2:23 


as well as confusion to those who are young in the faith or a stumbling 
block to those who are still unbelievers. In this aspect, the union with 
Christ is more essential than merely systematizing Paul’s perspective on 
Eschatology. Hence, we are not just living here on earth to deepen our 
union with Christ but at the same time we also live to minister that others 
might have union with Christ as well.'®’ One of the major significance of 
this study is to motivate those fellow believers to become a minister to 
others as well and that through biblical eschatological understanding, 
based on Paul, Christianity will have a fresh revival where people become 
lovers of Christ and not of the world and acting as co-regent of creation 


with Christ. 


On a New Understanding of Christian Hope 

Anchoring hope in a new and genuinely biblical understanding of Paul 
will benefit all churches in Mindanao. This hope points to the presence of 
the Messiah, Jesus Christ, who is the Ultimate Hope in these desperate 
times. The hope that God’s people longed for thousands of years ago is 
here now with the Church, the Immanuel'*‘and at the same time, He is the 
future hope who is coming soon. Hence, Church are now starting and 
enjoying the Hope that will come in the future. This is a great confidence 

183 Sinclair Ferguson. Paul On Union With Christ. 


www.acadeimia.edu.Basic Conference, Parkside Church, Chagrin, OH. 
(2010). 2 


14Matthew 1:23 


in the Lord, The Church are now enjoying partially the blessings of God 
that will be given in the future and there will be more blessings to come.'® 
Therefore, the present situations right now, especially as Filipinos is not 
the final state for there will be more blessings to come and more 
opportunities to enjoy as long as they are always abiding and walking with 
the Lord Jesus Christ. When it talk’s about hope, it can also remind of the 
hope of the Jews in ancient times. They were hoping for total freedom 
from the injustices they suffered from their enemies, the ills of society, 
consequences of any natural disasters and calamities, of which the 
creation itself waits for this hope, a redemption!® from all that is imperfect 
in this world. Lastly, all people will rejoice for this kind of hope. This 
ancient Jewish hope is rooted from the Old Testament Scriptures for 
instance, as recorded in the book of Isaiah and in the book of Psalms!” and 
as N.T. Wright claims, this kind of hope is not just simply hoping beyond 
the world but it is a hope for the world.'®® From the perspective of the 
Apostle Paul, there are three different “hopes” that need to look into.!®? In 


the attempt to understand Paul, they have to ask about the areas that Paul 


Reggie Kidd, The Heart of Paul’s Theology. Third Millennium 
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hoped for, the source of his hope and how he revised his understanding of 
his hope from the previous one. Has Paul developed this eschatological 
understanding during the period of his writings of the Epistles?!” Paul 
believed that the culmination of this hope is in the birth, the life, the death 
and resurrection of the Lord Jesus Christ. This expectation of Paul at the 
“end” came into the middle of history, and now through the work of the 
Holy Spirit among His Church and the longing of all people of God that 
Jesus will reign is now happening and taking dominion here on earth. 
Therefore, as a believer of Jesus, Christian Churches in Mindanao must 
have this kind of right perspective from Paul seeing this hope. The Church 
are now taking the present rulership of Christ and experiencing the “end 
times.” This understanding required some responsibilities for all the 
Church and one of these is to have a clear hope and a clear work for God’s 
kingdom. The motivating factor of every Christian service is the hope that 
they are now holding on. Hence, if all of them are having that kind of hope, 
then mission, evangelism and other means of reaching out the world, even 
as Filipinos is not hard but can possibly be done because of this hope that 
they have. 

The hope that the are holding now must be different from other 
existing hope. The previous hope must be re-defined by looking at Jesus. 
Paul provided another definition of hope as he stressed from his writings. 


In 2 Corinthians 6:2 Pauls says: For he says, “In the time of my favor I 


1% James Dunn. The Theology of Apostle Paul. Grand Rapids: 
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heard you, and in the day of salvation I helped you. I tell you, now is the 
time of God’s favor, now is the day of salvation.” This is what exactly Paul 
points out in his re-defined eschatology. Paul was giving them a good news 
that at last all of those prophecies that they have waited to be fulfilled has 
now taken place in the resurrection of Jesus Christ and all of this came at 
His appointed time. This implication of the Christian hope has been 
renewed by Paul, and at the same time, the certain promise of God to the 
people of Israel in history, his promised return, the renewing of all the 
creation, the defeat of God’s enemies, and the vindication all of His 
followers will now come into fulfilment. Consequently, this hope awaited 
by the Israelites as “the day of the Lord” has now became the day of the 
Lord Jesus Christ the Messiah.‘ Hence, it is only fitting for a Filipino 
Church to rejoice and be glad for the day of the Lord and his appointed 
time is now at hand through the presence and rulership of Jesus Christ 
their Lord. Facing trouble and hardships in life will lessen knowing that 
Christ overcame evil and restored bekievers to the perfect creation that He 


intended them to be before the Fall. 


This hope should not only be displayed among the followers of Christ 
but at the same time, be manifested among non-believers so that they 
could find hope in Jesus. Filipino Christian Christians must not be divided 
due to different theological perspectives on the End Times but eventually 


they must consider Paul’s eschatological understanding in Galatians to 
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guide them in their striving to be united in purpose, in their worship of the 
Lord Jesus Christ and in becoming more active in reaching out to the lost. 
Having the right understanding of hope will motivate the Filipino Christian 
churches to be more active and enthusiastic in participating in God’s 
kingdom expansion. However, if hope will still be understood in the 
traditional way of their respective denominations, then it will also 
negatively impact the relationship between them. Divisive spirit will 


propagate and their hearts may be turned away from each other. 


SUMMARY AND CONCLUSION 


The prevailing culture of the city of Gaul when Paul wrote his letter to 
the Galatians has been largely influenced by the Greeks. Nonetheless, the 
Jews dominated the spiritual atmosphere where the church was located, 
hence, the Judaizers became prominent influencers among the Christian 
believers in Galatia.'*? Hence, it was a challenge for Christians to be more 
aggressive in clarifying their concepts of eschatology and ministry as 
opposed to the Judaizers' teachings. It is clear that Paul asserted that the 
kingdom of Jesus is already established here on earth, in the spiritual 


realms, existing supreme over human powers and kingdoms. 


122 Dieter Mitternacht. Foolish Galatians? A Recipient-Oriented 
Assessment of Paul’s Letter. Peabody: Hendrickson. (2002). 408-33 


Moreover, the Apostle Paul, who was in time a Jewish Pharisee, 
understood the implications of what the Old Testament taught about 
eschatology. Thus, he is prepared and qualified to handle the issues raised 
by the Judaizers who were trying to discredit his work among the Galatian 
believers. 

On the other hand, in the course of his experience in the ministry as 
an itinerant evangelist and church planter, the Apostle is not surprised or 
daunted anymore by the challenging issues whether spiritual or political 
during his time. As a teacher of the Law and as a Roman citizen, he 
naturally was familiar with the complexities of living as a Roman and a Jew 
by birth. In other words, he was never ignorant about what it means to be a 
Roman citizen, Pharisee and Teacher of the Law, an Apostle, servant, and 
slave of the Lord Jesus Christ. Biblical records show how he used the 
privilege of being who he is as an opportunity to serve God in all 
circumstances. To reiterate, Paul’s Jewish and Pharisaic backgrounds 
molded him to be well-versed in his perspectives on Jesus as the Messiah. 
Paul knew the Scriptures well, as obviously shown in his discourses in the 
Galatian letter. Thus, Pauline eschatology is Pauline lifestyle. 

Truly, the Apostle Paul cannot depart from the Scriptures—it was his 
life and his everything. His training also as a Rabbi prepared him in logical 
discussions and arguments. His eloquence is a product of his long training 
as a Teacher of the Law. He believed the concept of One True God of Israel 


and in his writings, clarified a fuller meaning of God—His being, through 
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the life that Jesus Christ lived and how these are connected to eschatology. 
It is very clear that Paul's arguments in Galatians are always supported 
from the Holy Scripture, as well as his thoughts, ministry and experiences. 
Furthermore, as thoroughly explained in the body of this paper, the 
eschatological understanding of Paul was primarily influenced by his socio- 
political and cultural milieu in the First Century. It also proves that he 
wanted to expand God’s kingdom as well as taught and lived out the 
compassion of Christ despite of the political and social issues such as the 
injustices committed against his people by the other empires who invaded 
and colonized Israel. 

Paul understood eschatology as the new beginning of the new period. 
It is the renewal of God's creation from the Fall. Hence, the presence of 
Christ made the church complete and restored from this evil and corrupt 
system as catalyst and agent of renewal and transformation in the world. 

What these truths imply to all Christians, specifically to Filipino 

Christians in Mindanao, in serving Jesus in the contemporary times cannot 
be ignored. When they consider teaching and living out their eschatological 
perspective in the current times, Paul in Galatians had a lot to teach them. 
Truly, the message of Paul to the Galatian Church will always be a message 
to everyone. The Apostle's ministry experiences molded him to be more 
aggressive on expounding upon the real meaning and implications of the 
Jewish Scriptures’ teaching about “the covenant God.” He stressed that 


God as a covenant God will always fulfill what He promised. Therefore, in 
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Paul’s ministry he was always oriented that this is now the event where 
God’s covenant is being fulfilled. Paul’s hardship in doing God’s work is one 
of the greatest motivations that God is truly a covenant God, and in the 
Apostle's mind this is now the time of the eschatological fulfillment. 

It is clearly evident that the Christian Church has experienced conflict 
brought out by different theological views as far as history is concerned. 
Specifically, the schism related to the understanding of eschatology has 
been a result of a vast theological scholarship. Nonetheless, human effort 
alone may lead to errors, especially when the methodologies used in 
arriving at the truth were also flawed or inappropriate in the first place. As 
humans, it is but normal to form biases, however, to deviate from the 
tradition of Scriptures, specifically in studying an ancient passage, deemed 
as a bias for Christian faith such as the inspired letter of Paul to Galatians, 
can be very dangerous. 

Yet, despite of Church or denominational schisms, it is still a fact that 
unity in Christ is still a given stuff. It is humbling to understand that 
believers' present theologizing may not be inspired as the original writings 
of the Holy Scriptures. Nonetheless, if they are serious about Scriptural 
studies, by God's wisdom and the ministry of the Holy Spirit, seeking the 
help of scholars and experts through the available tools and materials they 
have today, they will become better exegetes of the Holy Scriptures handed 
down to them from the generations of faithful followers of the Lord Jesus 


Christ. 
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In conclusion, unity among the Christian Churches here in Mindanao 
will and can only be realized through the ministry of the Holy Spirit in the 
Church. Nonetheless, the tension in theologizing and resulting doctrines 
may cause history to repeat itself in another form of schism within the 
communities of believers in Mindanao. Therefore, Christians are faced with 
a challenge to return to the roots of their faith tracing it to the Apostles. 
Christians in Mindanao should also listen to Paul and understand his 
eschatological views so that they can focus on what truly matters in the 
ministry that they are doing. Through this, they can major on the major 
teachings of the Word and learn to disagree in a God honoring way when 
they deal with the peripheral issues in the church. The researcher believes 
that their efforts on this area will give honor and glory to God. 

Lastly, the Christian Churches have one common belief that makes 
weight to this study. The return of the Lord Jesus Christ is the core belief 
amongst believers and is the most anticipating event in the Christendom. 
However, the weight of the particulars of the eschatological framework 
among Christian Churches does not outweigh the significance of the 
predominant eschatology that Christians shared. One more important, faith 
is intrinsic to every Christian church. The identical perspective on faith is 
held across various eschatological frameworks presented. In view of this, as 
observed, it is evident that one of the keys that make these Christian 
churches remain in their faith is marked in the attitude to endure. It is 


remarkably important that while they are waiting for the Lord, they are 
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encouraged to stay faithful, their vigor to worship God continues, and 


remain consistent in their mission. 


RECOMMENDATIONS 


In the light of the summary and conclusions above, the following are 
the researcher's recommendations. They are as follows: 

First, Theology practitioners, who are in general host church pastors, 
missionaries, and seminary professors are enjoined to re-examine their 
eschatological understanding, hence, do soul-searching of the reasons of 
holding on to an eschatological perspective which clearly deviates from 
what Paul have taught in his epistles. As front-liners in the field, they should 
prove through Scriptures and other witnesses the veracity of their 
theological views and live these out since many young believers count on 
them for wisdom and discernment. Thus, to revisit the biblical exegesis of 
Paul will help them have a better grasp of what the end times imply to 
them. 

Second, the Christian Churches in Mindanao need to submit to the 
same discipline to review, soul-search, and revisit Pauline eschatological 
understanding by engaging in sound exegesis. It is high time to set aside 
their minor differences and consider the major theological issues which are 
the sources of divisive arguments. In the Spirit of Christ and Paul, believers 


need to admonish one another in love. It is their duty to be accountable to 


one another, especially when the Christians in Mindanao are faced with 
issues such as false teachings and seductive spirits that lure them away 
from the path of Christ. 

Consequently, this is not the time to be complacent or lukewarm in 
their faith and forget the basis of their beliefs and set aside the commission 
given to them. Jesus indeed is coming soon, so the Church that He called by 
His Name is running out of time to accomplish the task that the Master has 
left them to do. 

In relation to this, this is the time for the Mindanao churches to live 
out their identity in God’s Kingdom. As co-heirs with Christ, they are 
empowered to preach the Gospel to all the lost in the power of the Holy 
Spirit. 

Nonetheless, as they reach out to the lost, there is a need for 
Christians to be reminded all over again that there is no amount of social 
work that can change the world ultimately. There is no amount of political 
will that can topple the "powers that be" ultimately. There is no amount of 
judicial power that can correct injustices ultimately. All and more of these 
can only be transformed and restored in its original intention through the 
preaching of the Gospel of the Kingdom. 

Third, in consequence, Bible schools and seminaries should also be 
ready to raise more servants in God’s Kingdom, deeply identified in Christ, 
confidently resting on the power of the Holy Spirit and actively engaged in 


Kingdom work. To do this, a review of the existing curricula or course 
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offerings should be done since they are the primary sources of knowledge 
for the students. Such resolutions are important because there is a 
tendency to water down the major and pertinent call of the believers, 
making an impression that the preaching of the Gospel is the task of the 
pastors and missionaries alone. Hence, such truncated understanding of 
Kingdom work limits the Church from exercising its God-given authority in 
the world. 

The problem above may have been caused by not practicing proper 
biblical exegesis. This tool is primarily taught in institutions such as 
seminaries and Bible schools. Thus, students will become faithful exegetes 
before they can teach others. Bible and seminary students eventually will 
become the future church leaders, and the new community of leaders who 
are raised to bring transformation in the world through their ministry in the 
church. The same people can also pass on the tool to the lay people in 
equipping them for kingdom work so they will not be swayed easily by false 
teachings rampant at the present time. 

Fourth, the present and future researchers will also engage in further 
investigation of the development of the eschatological perspectives of the 
churches, not only in Mindanao but in other regions in the Philippines in 
order to get a bigger picture of how the Filipino church understands the 
End Times for this has a great bearing in the future of church ministry and 
missions. More researches on the development of the eschatological views 


of the Church in the 21st century will help believers to have a basis for 
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reflections on how the Church is responding to the Gospel in this century so 
that Christians can respond appropriately to the existing trend. 
Consequently, the Gospel will be discussed further in the light of the 
present faith crises, instead of being forgotten like a dusty Bible on a shelf. 
Researchers will help the church brush up on the dynamic and relevant 
teachings of Christ through His Apostles as they articulate on these matters 


in the Holy Scriptures through hermeneutics and exegesis. 
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